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Diſſenting Miniſter, repent-not, that I confined my ſelf to plain 


——— 


- SED" 


S ͤ remiſs as the Zeal for true Chriſtianity is at preſent, the 
faint Remains of it muſt excite ſome of different Denomina- 
tions, to contend for our common Faith. With this View 1 
publiſh theſe Sheets, which (except the nine firſt Lines) 
OY nere finiſhed for my own uſe, before I ſaw any of the An- 
ſwers to your Diſcourſe, and not a Word alter d upon reading thoſe ad- 
mirable Trafts. I laid them aſide to this Time, to ſee if I might be ex- 
cuſed by what ſome Diſſenters were preparing of the lite Nature. But 
confidering the preſent Stats of Things, Ithink it better, to publiſh what 
J haſtily wrote in an infirm State of Health, than that all of us ſhould be 


ſilent, for ſo long time, as thoſe more elaborate Anſwers may require. 


eri- 
ous Reaſoning. Nor ſhall I examine the Quotations, becauſe thoſe 


from Heathen Authors would be of no uſe, to moft of them, to whom 1 
can hope to be ſerviceable, And as for the Engliſh Writers, I think 
Conformiſts will vindicate them, for the Honoar of the Church of Eng- 
land, of which all of them were Members. 

Sir, my Deſign by theſe Sheets, which I direct to you, is to prove ſun- 
dry Truths, 24 detect the weakneſs of the (too oft jocuſar) Inſinua- 
tions, whereby you attempt to expoſe them. Nor can F think it imper- 
rinent, to produce Scriptures, when I vindicate Chriftian Friendſhip, 
and * the Eternity of Hell Torments. The Subject of our Debate 


Intending this Antidote for ſuch, as may 4 what's written 7 A 


Judge too awful, to admit my Writing in a way We of Levity ; 


and your ſelf in Circumſtances, which require me as a Chriſtian, neither 
to harden you by provoking Inſults, or wrathful Treatment; nor yet 
to forbear a ſober Appeal to your own Conſcience. Any Veneration for 
the moſt high God, will keep us from Fefting with his Name; or ſport- 
ing with the Scriptures, were it for no other Reaſons, than that they con- 
tain ſo much of his undoubted Will, in the Morality of them; and that 
their aptitude to ſerve Divine Purpoſes, is ſo demonſtrated by their Holy 
Effects, as argue at leaſt a Probability, that the Author of them is no 
other, than ihe ever bleſſed and jtalous God. . 

The very Poſſibility of 4 Future State of Retribution, ought to terri- 
fie us from bantering Hell Torments, and rendring our ſelwes or others 
obnoxious, hy any Opinions, or Speeches, which expreſs a contempt of 
what may prove to be, the Divine G W Grace and Image. i 

: 5 


del, { lhe acteprable £5 G { 


If you haue any certain Evidence, that the Scriptures are a Forgery, 
>» hy did you not produce ſolid Arguments inſtead of Ridicule £ Which 
can commmre no Man, but muſt be felt as a Degree of Perſecution, by 
all who love the Lord Jeſus and his Goſpel, and many of theſe are im- 
partial in their Enquiries ,, nor is their rational Faculty leſs inſtructed 
by natural Light, by being illuminated by Divine Revelation, and theres 
fore they are as capable of diſcerning the evidence of Truth, as'any who 


appropriate to themſelves the Title of Free-thinkers By 
You'll find, I grant (what no true Proteſtant denies) that every 
Man has a right to Free-thinking about Religion : But I propoſt ſome 


neceſſary Qu ifications; for tho we are free to think of any; Subject, 


we are not free to think of every Subject, in what Manner, and to what 
Purpoſes we pleaſe 5 and much leſs to confine Free-thinking, only to 
profane Challenges and impious Cenſures of all true Religion ;, right 


Reaſon condemns all ſuch Abuſes. 


Irc our Intere ſt to conſider, that if Men are Subjects of Moral Go- 
wernment, there will be a Rule as well as Time of Fudgment. By this 
inflexible Rule we ſhall be juctiſicd, or condemned. Truth will then 
be Truth, and Error be Error, independant on our A pprehenſi- 
ons, If the Goſpel be found the Rule of Judgment, you have Cauſe for 
Trembling, unleſs God give you Repentance to rhe Acknowledgment of 
the Truth in this World. But if your Scheme contain that Rule of 


Judgment, yon aſſure me, that I ſhall be in no danger by my Opinion, 


or I not only think freely, which with you is ſufficient ,, but unbiaſſe 
by any worldly Reſpecte, I join with my Endeavours, many fervent 
Prayers to God, in the Namt of Chriſt, that I may be directed to know 
(and obey) the whole Mind and Will of God, ſigniſied either by the 
Light of Nature, or his Revealed Word, Nor can this Addition to 
what you preſcribe, be dangerous, ſeting, on declare; If I do my 
| | I ould prove miſtaken in 
my Opinions, as if I receive none but right Opinions. May not 
T hence infer? That your Contempt of the Goſpel, as any Means of 
your Convictions, to be ſo. far more dangerous, as to oblige me to pray 

God ſoon to enlighten your Mind; for as yet I hope it's my Duty, tho. 
ou ſhould pitty my miſtaken Concern for you. © Oo 
I Fame 785 the true Author, your Character alſo excites me 


70 wiſh, your bright Parts were employ'd in Defence of the Truth, your 
fober Life nere ſuſtained. by 4 Principle of true Faith, and that the 
Publick may not more Ways than one, ſuffer by this Performance of 


Yours, who are reputed a zealous Lover of your Countrey. I am, 


Sh x 3 
hs Your Faithful Servant, 


Daniel Milliam 
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To the AuTaor of the Discoursr of 
FEREE-THNKING. 


AD your Diſcourſe been only a Preſervative 
from Popiſh Reſtraints on our Thoughts, it had 
been ſeaſonable. But as the plauſible Rights of 
— the Church, undermined all Chriſtian Ordinan- 
ces; ſo you ſeem, by Free- thinking to arraign and con- 
demn the Goſpel, and the Chriſtian Religion. You can't 
then blame any, who founded on theſe all Hopes of Eter- 


VE! 


nal Life and of preſent Supports, that the following Que- 


ries are propoſed. | 
Page 5. Free-thinking is thus defined by you. = 
By Free-thinking, I mean the Uſe of the Underſtanding, in 


| indeavouring to find out the meaning of any Propoſition what ſo- 


ever, in conſidering the Nature of the Evidence for or againſt 
it, and in judging of it according to the ſeeming force or weał- 
zeſs of the Evidence. + 

Q. 1. Ought not ſome Qualifications be added, to di- 


a ſtnguiſh ſober, uſeful, Free- thinking, from that which is 

Sceptical and Dangerous? Of which hereafter. | 

| 18 2. Do you mean only the intrinſick Evidence of eve- 
ry 


ort of Propoſition? For if you intend this, you exclude 
Revelation as a Divine Teſtimony from being any determi- 
ning Evidence of the Truth of any Doctrinal Propoſition; 
unleſs you can account for it as true by Human Reaſon? 
For inſtance, if God hath revealed that the Dead ſhall riſe 
again, is not this Teſtimony a ſufficient Evidence of this 
Truth, tho? it be an extrinſick Evidence, and natural Reaſon 
can find no Evidence in the Nature of it, upon which to 
conclude it, without ſuch Revelation? 

Q. 3. If all Men have not an equal Degree of Under- 
ſtanding, nor Advantages to attain the ſame Degree of Evi- 
dence of a Doctrinal Propoſition; will not their Judgment 
of it proportionably differ about the meaning, and about 


the Truth of it? Being they cannot judge alike of the * 


——U—— — — . — —•— 


1 
of the true Evidence, or of the weakneſs of the contrary. 
Nor have they equal Evidences, becauſe of leſſer Helps. 
Q. 4. Can any Man who rejects Divine Revelation as falſe, 
judge aright of all the Reveal'd Articles of Faith? Seeing, 
he thinks the Evidence given by Revelation has no force, an 
| the weakeſt Objection againſt ſuch Articles to be concluſive, 
| Q. 5. May not they who judge of a Propoſition by the 
| eeming force or weakneſs of the Evidence be uncertain, 
| and miſtake about ſome Propoſitions ? For that Evidence 
may ſeem of force, which is really weak, and ſcem weak, 
when it is of more force than what is offer'd againſt it. 
Q. 6. Is it a certain Conſequence of any Self-evident 
Truth, that Man's Underſtanding ſince the Fall, needs no 
more help to ſearch the Meaning, and judge of the Evi- | 
dence of what Truth and Duties concern our Recovery; 
than it needed before the Fall to ſearch the meaning, and 
N judge of the Truths and Duties proper to a State of Innocen- 
| cy? Is not the Mind more blind, the Will by its corrupt In- 
"nl clinations apt to pervert and prejudice the Mind, and indiſ- 
ö poſe it to that Induſtry and Impartiality which are r.eceflary 
il to ſearch and judge of all ſupernatural Truths? Nay even 
| thoſe that concern the Practice of ſuch Virtues as the very { 
1h Light of Nature directs? How much more then of ſuch as | 
it tranſcend that Light? | EO, | 1. ? 
| Lou tell us, p. 5. You will prove this right to think freely. | 
©. 1. If Men have a right to ſuch Free-thinking about re- 
Iigious Matters, as becomes fallible Men, ſeriouſly concern- | 
ed to know Truth in order to Salvation; do's it follow, 
that they have a right to ſuch a licentious Liberty of think- 
ing, as argues a Cont :mpt of Religion, and careleſsneſs a- 
bout Salvation ? OS | 
Q. 2. Ought not Men when they would uſe their Un- 
derſtandings, to ſearch in order to judge rightly of Divine. 
Subjects, ſee that their Aims are pious, and not to become | 
ſecure in evil Practices; again, that they be humble and 
141 not proud ly conceited; again, that they reverence Things 
1 ſacred, and indulge not profane Levity, or a fondneſs of* | 
Novelties, froma diſguſt of Truths, becauſe long accuſtom- | 
ed to their Thoughts, or vulgarly received; again, that 
the Mind is open and attentive to receive Light, by all ſuch 
| . l | „ 
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ways as God communicates it? And not reject Revelation, 
if he chuſe that. „ 3 

Q. 3. Is it rational to think, the Creatures dependance 
on God is ſo inconſiderable, as that it's needleſs with our 
endeavours to find out Truth, to join fervent Prayer to God, 
that he would open our Underſtandings, to know the true 
meaning of Doctrines, and to make à right judgment of 
what we are examining ? „ 

Q. 4. Are not blaſphemous, ungodly , unbelieving 
Thoughts ſinful, if indulged, tho? under pretence of Free- 
thinking, or as the Effec of that? | 
Q. 5. Ought not ſuch as enjoy the Benefit of Goſpel Re- 
velations greatly fear, that if they ſhould not lite to retain 
God in their Knowledge, by the Evidence of Goſpel Light, 


and a Love thereto: Leaſt God give them up to a repro- 


bate Mind, and the Luſts of their own Hearts? For ſo he 
did the Heathen, who liked not to retain God in their Know= 
ledge, received by the Light of Nature, Rom. 1, and 
thoſe who fell under ſtrong Deluſions to believe a Lie, decauſe 
they received not the Love of Goſpel Truths, 2 The. 2. 
IO, IT. | 


1 & 6. If you confound theſe very different kinds of Free- 
thm | 


ing, and mean to prove, that the il Manner of Free- 


| thinking is proved, by what only proves a warrantable way 
of Free-thinking ; will not all rational Judges condemn 


your Reaſons, as proceeding upon a falſe State of the Que- 


ion; and be convinced that they conclude no more, than 


that Men have a right and obligation, only to. that Free- 

thinking, which takes in the before deſcribed Limitations ? 
Theſe Limitations to Free-thinking in Matters of Religi- 

on, are as ſelf-evidently true, as that Men have a right to 


2 Free-thinking at all; and to pretend a right to Free- 


thoughts without ſuch Limitations, is to claim a right, pro- 
fanely and proudly to ſearch for Matters to undermine and 
banter all true Religion; under the cover of pleading for 
that Judgment of Private Diſcretion, which is allow'd by all 
true Proteſtants. Granting therefore the Force of moſt of 
your Reaſons, to prove, that it is Mans right and duty to 
think freely, under the mentioned Limitations and Ad-- 
juncts. I ſhall remark ſome Paſſages only, as may ap- 
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(4) 
pear inconſiſtent with that Veneration for revealed Truths, 
as becomes thoſe who are profeſſed Chriſtians. 

P. 6. If the Knowledge of no Truth be forbidden us by God, 
or hurtful to us, then we have a right to know any Truth. 

Q. If God has declared ſome Truth in ſuch a manner, 
as to intend our knowing it at preſent but in Part, and to 
be more perfectly known hereafter ; have we a right to 
know that Truth fully at preſent ? Againſt whom 1s that 
Right pleadable ? Is it againſt God, who has made known 
now as much as ſuits our preſent State, tho? he has bound- 
ed our Knowledge as to what of it 1s unrevealed, and re- 
quires us to know no more than that which is revealed ? 

You ſay, P. 10. It is impoſſible that God when he conde- 
ſeends to reach Mankind by Writing or Books, ſhould write as ill 
or worſe than mortal Men, and att againſt the Rules of Art, 
&c. P. 11. To unaerſtand the * of the Bible requires | 
the moſt thinking of all other Books, ſince to be Maſters of the 
whole, a Man muſt be able to think juſtly in every Science and 
Art. P. 12. Nay the Morality of the Holy Scriptures, is not 


to be preciſely and diſtinitly underſtood, without an antecedent 


Knowledge of Ethicks, &c. So that no Duty whatſoever con- 
tained in Scripture, can be preciſely and with certainty under- | 
food, 8 a Knowleage of the Law of Nature. a 
When God by the Bible intended to teach Men ö 
D, and not Trades, or common Arts or Sciences; is 
it rational to judge he writes well or ill, by the aptitude of 
his Writings to inſtruct Men in the Knowledge of himſelf, # 
and his Win? (Which is the end for which he wrote) or | 
by the aptitude of his Writings, to inſtruct Men in Trades 
and common Arts and Sciences, which was not his end? 
O. 2. When God ſent his Word to direct in the Way of 


Eternal Life, Perſons of all Countreys, and Sorts, Young 


and Old, unlearned as well as learned, ſimple and more in- 
telligent; is the accuracy of Arts? Or is a conduciveneſs to 
aflect and impreſs all ws orte, in order to their Compliance 
with the Conditions of Eternal Life, the beſt rule of Wri- | 
ting? The Experience of all pious Men (even the moſt | 
learned) to this Day determine this. N 
O. 3. Had it become the Majeſty of God who diftates, 
and authorifatively commands, what we are to believe and | 
do, to have written otherwiſe than he did ? " 6.4 


4 
©. 4, The Word being written for all future Ages of the 
World, as well as thoſe preſent, and it mentioning, occa- 


fionally ſome things in the Sphere of Nature according to 


the received Opinion of Mankind in that Age; is it a diſho- 


nour to the Word, as a Rule of Divine Faith and Manners, 


that we, in after Ages, think we are more improved in Na- 
tural Philoſophy ? By the ſame Rule, thoſe former Ages 
had then diſputed the Truth of the Word, as a Rule of Di- 
vine Faith and Manners in their time ; and all muſt do the 
ſame in future Ages (when they ſhall have different Notions) 


if thoſe occaſional Expreſſions were now accommodated to 


the preſent prevailing Sentiments. ; 

O. 5. May not one think juſtly in other Arts and Sci- 
ences, and yet be ignorant of thoſe Truths which were prin- 
cipally intended to be taught by the Word ? And may not. 
another profitably and ſavingly know thoſe Truths, and be 


very unskilful in the other Arts and Sciences? The Inſtances 


are common : The Philoſopher ſtumbling at the Goſpel, 
from a Conceit of his Learning; the plain Man believes, 


and hveth the Word. 


0.6. Will that Man think freely to any great or godly 
Purpoſe, who ſpends his whole time to be a Maſter only of 
thoſe Parts of the whole Scripture, which he cannot be Ma- 
ſer of, unleſs as he is able to judge juſtly in every Science? 
(I write the word Maſter with diſlike.) 


O. 7. If an occaſional Word in reference to Sailing, Hus- 


bandry, Pharmary, make a preciſe Skill in thoſe Arts neceſ- 


ſary to become Maſter of the whole of the Scripture z will 


not the mention of Chriſt, Holy Ghoſt, Angel, Heaven, the 
ſtated Term of Life, the Judgment Day, and the like Sub- 
jets (which include the principal Sum of Scripture, and 
to which thoſe Words refering to Arts are uſed) make it 
neceſſary that we receive Divine Revelations, which only 
can give a certain inſtructive Account of theſe Things? 
And if we cannot comprehend the utmoſt of all thoſe Re- 
velations, 1s it not rational humbly to own that our Ability 


to judge of ſome Parts of theſe ſublimer Things, is not ſo 


proportionable. to thoſe, as it is to maſter ſenſible Arts, 
and Human Sciences, of which, nevertheleſs no Man is 
perfect Maſter ? | | 


— 


1 3 
O. 8. If a Man has no antecedent Knowledge of Ethicks; 
but acquires it by Study of the Scripture, why may not 
he, as preciſely and certainly underſtand the Morality of the 


Scriptures, as by any other external Means? For where is 


the Lam of Nature ſo fully explained, ſo certainly ſtated, 
and particularly applied, as in the Bible ? 

N. . Is not the Senſe of thoſe Words very ambiguous, 
or worſe? No Duty whatſoever contained in the Scripture, can 
be preciſely and with certainty underſtood, without a Knowledge 


of the Law of Nature? It's true, ſome degree of the Know- 


edge of the Law of Nature is neceſſary to know the Du- 
ties injoined by that Law; and yet thoſe, as they be re- 
corded in the Scripture, may be known by us as that Law 
is there explained: But is it therefore true, that the Serip- 
tures contain no Duties but what the Law of Nature con- 
tains? Or is it true, that we cannot know thoſe additional 
Duties with certainty upon Scripture Evidence? Or that 
the unwritten Law of Nature can give us a more preciſe or 
equal Underſtanding of thoſe Duties, as we may attain by 
what 1s recorded, explained, and eſtabliſhed, by the Scrip- 
ture Revelation, ſeeing this is the way by which we come to 
the firſt Notice, that God requires ſuch poſitive Duties? 
P. 13. You argue, That if Men have no right to think freely, 
they muſt if they will have any Opinions, run into the groſſeſt Ab- 
fardities in Principle and Practice. . 
Q. 1. Does not this depend on the due Regulation of Mens 
Thoughts? For how great Miſchief in the Chriſtian Church 
did Thinking, when free from the Reſtraints of the Scriptures? 


Papal Inventions diſcovered this: But the Reformation was 


made by caſting away Human Inventions, and reducing Prin- 
ciples and Practices to the Rule of the Word. How little 
availed the free-thinking of Pagans to rectifie the prevailing 
falſe Notions of a Deity, till Divine Revelation preſcribed 
to their Thoughts ? And are there not multitude of Chri- 


ſtians, who think very juſtly, and practiſe anſwerably, who 


dare rely on the Scriptures, as tlie Guide and Limiter of 


their Thoughts in Matters of Religion? 
P. 15. to p. 25. You argue from the Abſurdities of an 
Eye-fight Faith, that Prieſts are needleſs and dangerous Guides, 
P- 6. X Form of Confeſſion, p. 17. You lay, the ſeveral Pro- 
I ws 8 poſitions 


4 
poſitions will be ſaid. by them to be above, not contrary. fe 
ee 5 it will be eſteemed dangerous truſting to carnal 
EIS GG: RR 
225. After you have told us that fo great Skill in alt 
Arts and Sciences is neceſſary to enable Men to underſtand 
the Scriptures ; muſt we ſuppoſe every Mar as able to under- 
ſtand the Scripture, without the Aſſiſtance of any Teachers, | 
as they are to judge of a viſible Object by their bodily 
Eyes? © = , —© 

2 If the bodily Eyes cannot rightly diſcern, and judge 
of a propoſed Object, without a proper Light or Medium, 
can our Reaſon rightly diſcern, and judge of ſupernatural 
Truths, without the Light of Revelation to inform it? 

- 3. Ought Perſons of weak Parts, when tempted by 
ſubtil Deluders, to deny the Chriſtian Religion, fo far truſt 
to their own Underſtanding, as not to conſult Men of 
greater Knowledge, to try whether they can ſolve their 
Doubts, and give them Reaſons ſufficient to eſtabiſh them 

in the Truth? 5 e 
Q. 4. Is it not an Advantage to Mankind, that there is an 
Office inſtituted by Chriſt, to which none ought to be admit- 
ted without confiderable Abilities to inftrudt Men in 
the Matters of Religion, and by which Office they are 
obliged ſtatedly, as their Buſmeſs, to inſtruct, and to ren- 
der their Inſtructions as uſeful as they can to Mens Practice 
of Godlineſs and Vertue; and this in a Dependance on the 
Divine Preſence, which is promiſed to be with them? Or 
can it be juſt to deny a Subſiſtence to ſuch as are faithful 
herein? | . a | 
Q. 5. When the Perſons inveſted in this Office are re- 
quired by Chrift Jeſus, to put People on ſearching the Scrip- 
# tures, and to exerciſe a Judgment of private Diſcretion, - 
whether what they teach, require and practiſe, be conform- 
able to the Rules appointed in the Word? Ought that Office. 
be condemned, if ſome Perſons externally admitted to it, 
prefume againſt its Preſcriptions, to be Lords of Mens Faith, 
impoſe their own Dictates, or for ambitious or covetous 
Ends, employ their Labours to overthrow religious or civil 
Rights ? Yea, muſt. not ſuch as endeavour to ſubvert this 
Office, have a malignant Deſign againſt Religion, Veit 
„ i ee 
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neſs, and Vertue ? For who ſeeth not that the promoting of 


thoſe muſt be far leſs attended to by Perſons under no pecu- 


liar, ſolemn Obligation; yea, intellectual Qualifications for 


inſtructing others will be confined to a few, if not diminiſhed 
in all, when none are deſigned for this Office, not to men- 
tion how God may be provoked to give up a People to judi- 
cial Blindneſs, who ſhall reject fo great a Benefit? 

0.6. Will not your Cenſure of Forms of Confeſſion be 
accounted an Accuſation of that commonly called the Apo- 
ſtle's Creed, which is a Summary of what we are to believe; 
and the Decalogue, which contains the Precept, reſpecting 
moſt Moral Duties; and the Lord's Prayer, which is an 
Abridgment of what we are to pray for ? 


Q. 7. When it's notorious that there are ſenſible Objects 
too Remote, or of too ſmall a Quantity, to be ſeen by our 


Eye, and ſundry things in Nature too difficult for our Un- 
derſtanding (as the Extent of the Diviſibility of Matter, and 
a thouſand other things;) is it a Wonder, that ſome Propo- 
ſitions of Faith ſhould be in ſome reſpects above our Reaſon 
at preſent, and againſt our falſe Reaſonings, tho? not againſt 
true Reaſon ? Cannot my Reaſon be well informed, and ſure 
that a thing exiſts, and know in a good Degree what that is, 
unleſs it comprehends the Manner how it is? 


Q. 8. Will it not be found too fad a Truth to jeſt with, 
that the carnal Mind diſcerneth not the Things of God, becauſe 


they are fooliſhneſs to him, and are ſpiritually diſcerned ? Do 
not prevailing Luſts of themſelves indiſpoſe the Mind to 


credit the Reality, conſider the Importance, and feel the - 
effectual Power of ſuch Truths, as tend to imbitter Obedi- 


ence, and mortifie the Dominion of thoſe Luſts, by intro- 
ducing the oppoſite Graces and Vertues? And mãy not theſe 
Luſts alſo provoke God to abate aſſiſting Helps, which con- 
duce to enlighten the Mind ? And are not thoſe, who re- 
ſolve to indulge their corrupt Hearts, very prone to em- 
brace ſuch falſe Opinions, as are neceſſary to quiet Conſci- 


ence in their wicked Courſe? 


You fay, p.25, 26. Any reſtraint whatſoever from Reaſon 
on thinking, is abſurd ; no juſt reſtraint can be put to my think- 
ing, but ſome Argument which ſhows one it is not lawful for me 


to think on this Subjett I propoſe to do. As for Inſtance, I pro- 
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| poſe e to conſider, whether the Chriſtian Religion is founded on 


Divine Revelation ? But am told, the great Danger and Sinful- 
neſs of Thinking on that Subject, &c. | 3. 
©: 1. Sould any be branded with telling you ſo, who oft 
perſwade Men to examine and think of theGrounds oh which 
they believe, that the Chriſtian Religion is founded on Di- 
vine Revelation; that ſo their Faith may be confirmed, 
and the Influence of revealed Truths be thereby the more 
effectual? Who are the true Proteſtant Divines who do 
otherwiſe, even when they warn Men that they examine 
theſe Grounds with a devout Mind, and not ſceptically, or 
with evil Deſigns ? 


* « 


| ©. 2. Do not Chriſtians owe that regard to what induced 
them upon former Enquiries, to believe this, as not to doubt 
of it, before they meet with ſome good Reaſon, to think it 
is not founded on Divine Revelation ? _ = 
Q. 3. Ought we not as diligently and impartially ſearch 
for Arguments to prove this Truth, and to admit their 
Force as ſincerely and gladly, as we do thoſe new Argu- 
ments, which ſeem to diſprove it? A contrary Method 
diſcovers too plainly an evil Heart of Unbelief. - 
| ©. 4. Can you upon thinking come to a certainty, that 
the Chriſtian Religion is an Impoſture ? Unleſs it be upon 
better Evidences, than you may find of its being founded on 
Divine Reveiation ? And if you attempt this, muſt not you 
prove either, (1/t.) That God has not revealed any Reli- 
gion: Or, (24dly.) That he has revealed ſome other Reli- 
gion different from the Chriſtian ; which other you are 


. obliged to follow? If you chuſe the Firſt, muſt not you 


prove, either God could not give any ſuch Revelation, or 
that he would not, altho? the State of Mankind rendred it ſo 
uſeful and neceſſary ? But if you fix on the Second, does not 
your own Scheme require, that every Part of that other Re- 
ligion be more agreeable to the Law of Nature, more God- 


like to injoyn, and that it's fqunded on Divine Revelation, 
better atteſted ? 3 | 1 
Q. 5. When you enquire into Evidences, that the Chri- 
ſtian Religion is founded on Divine Revelation; may you 
reject all the former External · Evidences, whereby God at- 
teſted thoſe Revelations to be from him, unleſs 1 ſee 


— — 


Chriſt and his Truth, as much as it conſiſts in Witchcraft? 


vil, and he rules in the Children of Diſobedience, or is 
Devil baniſhed where any of theſe prevail? 


contracting with Witches and the like, in a Chriſtian Coun- 


(120 
them repeated? For Inſtance, if God did work Miracles 
for the Conviction of Infidels, when he introduced the 
Chriſtian Religion; and tranſmits a certain account to us, 
that ſuch Miracles were fo wrought ; ought we who live 
in a Time when, and Place where, this Religion is become 
effectual and received, to deny the former Miracles to be 
any Teſtimony at all, unleſs God will condeſcend to pro- 
duce the ſame ſenſible ſupernatural Effects of his Power in 
our ſight? And conſequently he muſt do the like from 
Age to Age, m the ſight of every Perſon, who ſhall be ob- 
liged to entertain the Chriſtian Religion ? Upon the ſame 
Reaſon, muſt every particular Man reject all former inſpi- 
red Revelation, unleſs he feel the ſame ſelf-evidencing 
Teſtimony of God's ſpeaking thoſe Things to him, as the 
Prophets and Apoſtles experienced ? | 3 
Q. 6. When we find the Scripture Revelation, explain- 
ing and requiring Obedience to all the real Precepts of the 
Law of Nature, and inforcing it by the moſt cogent Argu- 
ments, with proper Directions; and that whatſoever more 
is injoined, direttly tends to promote Godlineſs and Devo- 
tion; do's it moſt become us to accuſe theſe Revelations 


of Impoſture, becauſe of ſome Difficulties therein, or from a 


Senſe of the ſublimeneſs of ſome Points, and the ſhortneſs | 
of our Capacities, to ſuſpend our Judgment concerning thoſe 
Difficulties ? | 
Fou argue, P. 27. Free-thinking is upon Experience the on- 
ly proper Means to deſtroy the Devil's Kingdom among Men. 
P. 28. Thus the Devil is baniſhed intirely from the United 
Provinces, 


1. Do's not the Devil's Kingdom conſiſt in oppoſing 


the Goſpel, hindring Reformation, promoting the Domi- 
nion of Sin, the ignorance and profaneneſs of People, Perſe- 


cution, and perverting the Minds, and turning them from 


The Word tells us, the Deluded are led Captive by the De- | 


wg 2. Cannot the Devil ſerve his Purpoſes in Oppoſition 
to the Kingdom of Chriſt, by forbearing Apparitions, and | 


trey 


— 
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's | trey; when he has a Proſpect of regaining his Empire by In- 
fidelity and Sadduciſm? May not his Malice vent it ſelf a- 


„ | gainſt ſome fe ignorant Wretches by Witchcraft, &c. In 
© | Pagan Countreys, or in Places where Chriſtianity is ſo ſtrict- 
© | ly and generally profeſſed, that the People are averſe to 
'E | ſpeculative Infidelity, and few or no fit Inſtruments to pro- 
= | mote it; and yet may not he intermit ſuch Apparitions and 
2 | Witchcrafts, &c. in thoſe Places, when he finds them more 
a | inclined to renounce Chriſtian Principles, and that many are 
| qualified and active to undermine the Faith of the Goſpel, 
5 eſpecially as to Things unſeen? Is not he in ſuch a caſe too 


ſagacious to confirm the ſtaggering, and confute his be- 
S | witched Emiſſaries, by ſuch Demonſtrations of the being of 
Spirits, and thereby of the Truth of many other Things, 
from the disbelief whereof he knows his Kingdom would be 


= | far more enlarged, than by his Impreſſions on the Bodies of 
© | ſome poor ignorant People ? 1 

— | ©. 3. When you ſay Free- thinking is updn Experience the 
© only proper Means, and add in Italick Letters, that caſting 
2 | him out miraculouſly, multiplying Prieſts, &c. have often in- 
15 | creaſed, but never wholly deſtroy'd his Kingdom : Have not 
8 you Reaſon to fear the Power of Satan's Deluſions, unleſs 
> you can demonſtrate the Scripture, and the moſt credible 


Hiſtory to be Forgeries ? Did not Chriſt and his Followers 
miraculouſiy caſt out Devils? Did not the Goſpel prevail 
more againſt Idolatry and Pagan Blindneſs, than all that 
your Heathen Free-thinkers ſaid or wrote? nay, were not 
moſt ſuch the greateſt Supports of the Devil's Kingdom ? 
And is it not ſtill the common Experience, that the faith- 
Ss ful endeavours of godly Magiſtrates and Miniſters, and the 
A 8 exemplary Lives of Chriſtians, conduce more to the De- 
e ſtruction of the Devil's Kingdom in the Hearts and Lives of 
People, than all that Free-thinking which ever was, or ſtill 
is employed in undermining the Foundations of the Chriſtian 
Religion? And is any Man fo blind (if not infatuated) as 
not foreſee, that if Chriſtianity were overcome, the Autho- 

rity as well as the Power of the Devil muſt be acknowledged 
m by all Nations, and Heatheniſm prove a thicker Dagkneſs* 
d khan Popery it ſelf? ( Tho? you ſay otherwiſe, P. 28.) But 
* bleſſed be God ſuch as obey the Goſpel are ſure, true Chri- 
J | 1 Cx ſtianity 


— 


(12) 


ſtianity ſhall in due Time triumph over both; and their 


reſpective Supporters too. . 
P. 33, 34. You ſay, If the ſureſt and beſt Means of arri- 


wing at Truth, lies in Free-thinking, then the whole Duty of 


Man with reſpect to Opinions, lies only in Free- thinking; becauſe 
he who thinks freely, do's his beſt towards being in the right, 
and conſequently do's all that God, who can require no more of 
any Man than that he ſhould do his beſt, can require of him. 
And ſhould he prove miſtaken in any Opinions, he muſt be accep- 
table to God, as if he received none but right Opinions. 

Q. 1. Can God require no more, and can Mando no more 


towards being in the right in his Opinions in the Matters of 


Religion, than to think freely? May not God require 
Prayer for his Aſſiſtance to diſcern the Truth? May not 
he require us to call upon him to give us Faith to receive 


the Truth? May not he require a humble Reverence, a 


Love to Truth, an honeſt Purpoſe to obey it, an Abſtinence 
from what provokes God to with-hold his help from us, 
and his reſtraints on Satan? May not he require us to mor- 
tifie thoſe Luſts, which blind and prejudice the Mind, and 
the faithful Practice of what we already know ? Is God 1 
juſt, or impotent, in requiring ſuch Things with our Free- 


thinking ? Or cannot Man do theſe as well as think freely ? 


The Light of Nature muſt allow, if not injoin Things 


which have in them ſuch a tendency to think freely with 


good Succeſs. . 
©. 2. If a Man by a negle& of thoſe Things, receive 
ſuch falſe Opinions, as the Scripture calls damnable Hereſies, 
and Errors whereby Men make Shipwrack of Faith, can you 
think that Man is as acceptable to God by an Opinion that 
is ſo contrary to Divine Revelations, as by an Opinion 
which is according to them? ls a God of Truth fo indiffe- 
rent to Truth and Error, that when he has given forth his 
Revelations, it's alike to him, whether Men believe them 
or not? Is it no Matter if their Opinions allow them to 
blaſpheme his Son, ridicule his Spirit, deny the Reſurrecti- 
on, make a Jeſt of the Corruption of Human Nature and | 


Hell Torments, &? Would God be no more pleaſed | 


with them, if they conceived honourable Thoughts of his | 
Son and Spirit, and juſt Notions of every revealed Dottrine ? 
me < 
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By what Rule do you put God under a Neceſſity to accept 
alile, where there is ſo great, a contrariety, as receivi 
important Truths, and important Falſhoods? Are ſuch 
Men alike to you, or to any Man of Senſe. _ | 
©. 3. Will it not follow, that your Free-thinkers are as 
acceptable to God, when they act conſonantly to their erro- 


neous Opinions, as thoſe Believers who act according to the 


true Principles of Religion? Saint Paul was once ſuch a 
Free-thinker, for he verily thought within himſelf, he ought 
to do many Things contrary to the Name of Jeſus of Nazareth, 
Act, 26. g. but did not he afterwards account himſelf the 
chief of Sinners, for having done ſuch Things, or did his Igno- 
rance excuſe him from ſtanding in need of pardouing Aercy, 


and thinking himſelf unworthy to be called an Apoſtle ? 


| ©. 4. Did not many whom you applaud as Free-think- 
ers entertain ſuch Opinions, as directed them to prattiſe 


what the Holy God muſt abhor? Some aſcribed all to Chance, 


and hence deſpiſed all religious Worſhip, all dependance on 
God, and Thankſgivings to him for Benefits. Others re- 
ceived unworthy Notions of God, and thence utter'd the 
moſt horrid Blaſphemies ; not to mention the Idolatry, Self- 
murder, &c. warranted by the Opinions embraced by others. 
P. 35, to 40. Superſtition is treated of as a great Evil, 
and your Cenſure is juſt as to Pagan Fooleries, and Papal Ad- 
ditions to the Rules preſcribed by Chriſt for Worſhip, &c. 
nor can it be denied, that groundleſs Scruples and Fears a- 
mong Chriftians are blameable. But the Point is carried 
far beyond theſe in ſundry Paſſages. For, | 
P. 38, 39. You ſay, The Superſtitious make God talk to 
Mankind out of Corners, and conſequently require Things of 
Men under the (Sanction) Penalty of Miſery in the next 
World, of which they are incapable of having any convincing E- 
vidence, that they come from him. They make him (who equally 
beholds all the Dwellers upon Earth) to have Favourite Nations, 


and People without Conſideration of Merit. They make him put 


other Nations under diſadvantages without any demerit, &c. 
Theſe Men have no quiet in their own Minds, they rove about in 
ſearch of ſaving Truth, &c. and neglecting what God ſpeaks plain- 
ly to the whole World, take up with what they ſuppoſe he has 
communicated to 4 few, and thereby believe and prattiſe ſuch 
things in which they can never have Satisfaction, Q. 1. 
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N. r. Do's God's equally beholding all Dwellers upon Earth, 
prove, that God may not exert his Sovereignty, in favou- 
ring ſome Nations above others? He who do's ſo in exter- 
nal Advantages, is not confined from giving greater helps 
for Salvation to ſome than others. Is not his giving ſome 

Men ftronger Faculties, to judge of what God ſpeaks to all - 
Mankind in order to future Happineſs, ſome help towards 
obtaining that Happineſs, which they of duller Underftand- 
ings kave not? 8 3 | 

Q. 2. If the Goſpel is an Advantage in order to Salvati- 
on, As it contributes to our fuller Knowledge of God, and 
his Will; and gives the ſtrongeſt Motives, and beſt Dire- 
Ttions to render Men obedient ; what Merit can any plead 
for obtaining it, or what freedom from Demerit could be 
pretended, when all Nations (except the Fews, and they 
oft) were for many Ages impious and idolatrous? But if 
the Light of Nature is ſufficient, where, or when did God 
deprive them of it. 1: | 
©. 3. Oughtthe Teftimony of [/aias (whom you commend 
as a Free-thinker ) be received? He aſſerts, Cay. 2. 2, 3. In 
the laſt Days, the Mountain of the Lord's Houſe ſhall be eſta- 
bliſhed on the Top of the Mountains, and all Nations ſhall flow 
to it, and many People ſhall go aud ſay, come ye, and let us go 
p to the Mountain of the Lord's Houſe, and he will teach us of 
bis Ways, and we will walk in his Path : For out of Zion ſhall 
go forth the Law, and the Word of the Lord from Jeruſalem. 
Was not Jeruſalem a Corner, which long enjoyed the Means 
of knowing theſe Ways of the Lord above other Places ? 
And were not the Nations under diſadvantage, *till they 
came to know where to find thoſe Means, and made Parta- 
ker of them as received from Feruſalem ? Or did God put 
them under that diſadvantage before, by giving ſome better 
helps to others, when he left to them what they were poſ- 
ſeſſed of, and what you judge ſufficient. 

©. 4. What Things do's God ſpeak plainly to the whole 
World, which ſincere Chriſtians neglect? Are there any 
Duties evidently required by the Law of Nature, which 
the Chriſtian Religion confirms not? Or do's the Chriſtian 
Law allow any Thing, which the Law of Nature forbids ? 


2. 5 


EFF 


Q. 5. Do's not God ſpeak as evidently to Chriſtians, by 
his revealed Word annexed to the Law of Nature; as he 
ſpeaks to other Nations by the Law of Nature alone? And 
had not the Pagans as different Apprehenſions, about what 
the Law of Nature required, diſcovered, and directed; as 
Chriſtians have about their Rule? And far more and great- 
er, than Chriſtians have concerning what the Law of Na- 
ture requires and diftateth ? Your Free-thinker Varro will 

tell you the many contrary Opinions, the Heather received 
concerning God. 

. 6. Is it wnjuſt or impoſſible for God to reveal ſome 
Truths, and injoin ſome poſitive Precepts, beſides thoſe 
which he ſignified by the Light of Nature? How is he ob- 
liged to give no further Diſcoveries of himſelf and his Pur- 
poſes? Why muſt he give no further Directions concerning 
his Worſhip ? Why may he not promiſe, and more expli- 
citely manifeſt, what Rewards he will confer on the Righ- 
teous, than the Light of Nature declares and aſſures Men 
of? Or why can he not further repreſent, what Sorts and 
Degrees of Puniſhment he will judge proportioned to the 
Aggravations of Men's Crimes? For herein you know the 
Wicked are ſo favourable to themſelves, as to be unapt to 
infer them from the Law of Nature. | 

O. 7. Will not your own Notions of the gooaneſs of God, 
inchne you to think him concern'd to inſtruct and reform 
Mankind ? And will it not follow, that he would reveal ſuch 
Things as before mentioned, when for many Ages the Light 
of Nature was ineffectual to deliver the World from their 
Blindneſs, Idolatries, Irreligion, Carnality, Barbarities and 
neglects of the Labour neceffary to know their Duty, and to 
be convinced of their Sins? He knew alſo their violent Pro- 
penſions and Temptations to all thoſe Sins, as well as their 
Averſion, and Impediments to the Exerciſe of Vertue, and 

much more of Godlineſs. 7 | 
2. 8. When the Nations (not excepting Greece) were 
ſo univerſally ignorant of God, and his Worſhip, and a future 
State of Retribution, notwithſtanding what you term his 
plain ſpeaking to the World : Is it not more probable, that 
thoſe few among the Heathens who arrived to any juſter 


Notions of ſuch Things, derived them either mediately 


from the Dead, after the great Things that attended his 


Atteſtat ion of his Holy Doctrine. Our Lord was unſpot- 
ted in his Life, the Miracles he performed were red, in 


(16) 


from me Divine Revelations given to others (as Bochart 
and others collect) or from immediate Inſpirations commu- 
nicated to them, for their own and others Benefit, than 
that they acquired them only from their own Attention 
to natural Light ? n 


Q. 9. Can you expect to be believed by any Underſtand- 3 


ing Terious Chriſtians, that they are incapable of having any 
convincing Evidence, that the Revelations on which their 
Religion is founded are from God ? If then they are con- 
vinced of this, all of them muſt therefore be reproached 
as Fools, who admit Convictions without the Evidence, 
which every wiſe Man would require ? But what if they 
cannot inform you how far their inward Diſpoſition, and 
Divine Illumination contribute a convincing Force to that 
Evidence, which do's not perſwade ſuch as are Strangers 
thereto? Yet they can declare to you the Reaſons, why ||. 
they think ſo well of the Evidence, as to wonder how any | 
are capable of rejecting that Degree of it, which may be 

known by every honeſt Enquirer. ES, 


fra | 
Can they reſiſt Conviction that the Goſpel is of God, 


which has ſuch a Tefimony, that none but the true God can. 
give; a Goſpel in it ſelf ſo Divine, and ſubſervient and effe- 
cual to Holy Purpoſes, that none but God could dictate; 
and ſo far from contradicting his Law of Nature, that it 


c 
1 
explaineth, conirmeth, and inforceth Man's obfervance of 7 
it? Can a Goſpel thus glorious be hid to them, when it 1 
ines into them with a Light reſiſtible by none, whoſe I 
Minds are not blinded by the God of this World? For, - |v 
1. To them it's evident, that to the Lord Jeſus Chriſt It. 
agree all the Characters, by which God deſcribed the Meſſi- 
as to his Prophets, in all the former Ages of the World : 
And in him were anſwer'd all the Types, which God had 
inſtituted to preſigure him. God oft acknowledged him by 
his Angels; he atteſted his Authority and Miſſion at his 
Baptiſm, and other Times by a Voice from Heaven. What 
greater Teſtimony could be given, than by his raiſing him 


Death, and the Miracles which he performed in his Life in 


open 


epen View, for the good of Men, and declared by him be- 
fore-hand, as what he would werk to prove, that he came 


from God, and to which he appealed. He Propheſted of 


his own Death, with the Manner of it; he foretold his 
Reſurrection, the ruin of the Temple, the ſucceſs of his 


Goſpel by improbable Inſtruments, the Converſion of the 


Gentiles againſt the great Power, Learning, and all the 
eſtabliſhed Cuſtoms and Prejudices Which obſtructed. He 
promiſed to ſend the Holy Ghoſt to his Apoſtles, with Pow- 
er to give him to others, and to work Miracles in his Name - 
This Power of Miracles remained ſome Hundreds bf Years 


in the Church ſo evidently, that Tertullian and others ap- 
" | peal to their Enemies of, greateſt Power, for the Truth 


and Trial thereof. 


Theſe amazing things were foretold by him, to be wrought 


as the Efects of his Reſurrection; the Spirit of Propheſie was 


the Bleſſed Feſus. 1 7 94 
May not theſe be eſteemed (tho? a ſmall Part of what 

might be meiitioned) ſome External Evidence, that our Re- 

> I ligion, which Chriſt and his Servants publiſhed, is founded 
1 Fon a Revelation which is divine? | | 
* 2. We have further grounds to believe, becauſe theſe are 
5 contained in the Scriptures as the Teſtimony of Chriſt's 
it F inſpired Diſciples, who are moſt credible Witneſſes as to 
Matters of Fact; for they could not be deceived them- 
1 ſelves, and were mean Men, who could have no View to 
ſe ſerve any ſecular Intereſt, and Men who if they believed 
what Chriſt or themſelves had ſaid, they could expett no- 
thing but eternal Miſery if they deceived others, and in this 
orld the greateſt Sufferinos if they publiſhed them as 


te) 


* * 


8 
S 
/ Þ| alſo in many of his Followers, and to be the Teſtimony of 
7 


ad Wome in Jeruſalem and Fewry, the Places where, and in the 
dy rery time when, theſe things were ated; not to mention 
11s he great Number of other Martyrs in that Age. Need it 
at pe added, that theſe Matters of Fatt are conveyed down by 

im nany other ways with more Advantages, to aſſure us of 
his heir certainty,” than any other Hiſtory can pretend to? 


in | 3- The Miracles, &c; thus recorded are the leſs excep- 


ot- Fonable, becauſe they atteſt as Rules of Practice, the im- 
1 ws 12 D proved 
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ruths. Men who did ſeal thoſe Truths with their Blood, 
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proved Law of Nature, and no poſitive Duties or Inſtitu- 
tions but what are exactly ſuited to our Eſtate as remediable, 
and which God has promiſed to bleſs. Moreover, as to the 
atteſted Articles of Faith, moſt of them are ſelf-evident 
Truths, none of them impoſſible to be true, the moſt ſpe- 
culative are uſeful to Practice, and ſo far intelligible, and 
as far as any part of any of them is incomprehenſible, God 
does not require us to underſtand that. Ke 2 
4. We think that the Atteftations being thus ſolemn, and 
the Matters atteſted of ſuch Importance to future Ages, it 
would be the Concern or Providence, to have them tranſ- 
mitted ſecure againſt all Attempts, to render them inſuffi- 
cient, or unfit to anſwer the faving Deſigns of thoſe Reve- 
lations. 1 

- 5. But you may alſo meet with many Chriſtians, who will 
tell you, they are capable of diſcerning, in theſe Scriptures 
(now in our Hands) intrinſick Evidences of their being 
divine, and that they are thereby convinced the Chriſtian 
Religion is founded on divine Revelation. They ſee the 
Truth of many Propheſies and Promiſes by their accompliſh- 
ment. They behold the godlike Deſign, Purity, Spiritua- 
lity, Power and Tendency of the ſeveral Parts (as. well as 
the Harmony of the Whole) to ſan&#ify Perſons in their in- 
ward Diſpoſitions, and regulate their Behaviour towards 
God, and other Men, and themſelves. And they find, 
that as they adyance in a divine Life, they have more rea- 
{on to approve, admire and reliſh thoſe Fruths as agreeable 
to the Nature of that Life, and as much conducive to its 
Perfection, as they felt them to be at firſt to their Conver- 
ſton from Sin to God. | 


6. They can alſo plead if it were requiſite, that it is 


againſt all common Senſe, that the Scriptures could be cor- 
rupted in things of moment, becauſe their Copies were ſoon 


ſcattered far and near, and carefully watched and examined 
by Jews and Gentiles, Friends and Enemies, Orthodox and 
Hetrodox; and alſo ſtill preſerved by the Church, as its 
great Charter, Rule and Freaſure, © fo 

Q. 10. Are you well acquainted with true Chriſtians, if 
you can think, that by taking up with Scripture Revelations, 
they believe and practiſe ſuch things in which they can newer 


take 


tale Satisfaltion ? If you had ſaid, they could not come to 
a Satisfaction about what they believed and practiſed, without 
this Revelation, or againſt it, they would aſſent to it. But 
as they cannot take up with this Revelation if they neglect 
what God ſpeaks plainly to the whole World, becauſe the 


Scripture containeth the Law of Nature more explicitly 


and fully than it's My where elfe recorded. So they give 
the moſt certain Eyidence the Matter is capable of, that 


they are arrived aH Satisfaction iu what they believe and 
Nee according to Scripture Rules; for they deny them- 


elves, mortifie their Luſts, ſacrifice their Eftates, Places, 
BORO, and Lives, in Obedience' to the Be = the 
ord, and as far as they are diligent, to walk by this gh, 
they live and die in a true Peer tl Joy, fonnded' on th 
ſatisfying Evidence they have of the Certainty of the Go- 
ſpel Revelation; And ſuch of them as want this Peace, 
will inform you; that their uneaſmeſs hey ices the 
defects of their Obedience to the Goſpel, and not from'a 


4 * 
- oe 


O. 11. May not ſuch Truths be juſtly called 6 5 
eros 


God promiſeth Salvation; and threatens to amm tuch, as | 
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Lan require nothing of Men in any Country or Condition. of Life, 


but that whereof he has given them an opportunity of being con- 
winced by Evidence and, Reaſon in that Place, &c. That an 
honeſt rational Man can have no juſt Reaſon to fear any Thing 
from him; not to enquire how Divine Virgil ſhews himſelf 
ſo well acquainted with God, the univerſal Cauſe, as to di- 


4 


rect Men, how to be cured; (rightly ) of all Fears, even of 
Death, and all the noiſe- and din of Hell. Nor to ask, 
why Strepitus is rendred noiſe and din too. Iack, öN? 
. 1. How. few Nations either now have not, or once 
Had an opportunity to know the Goſpel ; and of being ac- 
quainted by Degrees with the Evidence that it is from God? 
And if they add a wilful negleCt of this opportunity to their 
Idolatry, and, wicked Courſes againſt the Light they have; 
muſt God act againſt his on Nature, if he give them not 
the ſame Degree of Evidence as to others? But our con- 
cern is not to penetrate into God's Tranſactions with Hea- 
thens (which are more Secret) tho? certainly even they are 
ſuch, as become God, and will be viridicated by him. We 
ought to be ſollicitous about the Rule, by which God will 
judge us, who enjoy the Goſpel. l. 
Q. 2. May not God require of Men living in a Chriſtian 
Country, that they believe and obey the Goſpel, upon the 
Evidence he has given of the Truth of the Goſpel ? And if 
ſuch know God to be a juſt Governour, muſt not they ex- 


0 


pect he'll, puniſh their Neglects and Contempts ? But of 


this elſe-where. | 3 
Q. 3. Has not every Law of God publiſhed ta Men in a 


State of Trial, a para! Santtion ? Can you ſuppoſe God fo 
unconcerned whether his Laws be obſerved, that the Tranſ- 


greſſors even of the Law of Nature are obnoxious to no 
Puniſhment ? FN FFC 

- 4. Is it Superftition for a guilty Sinner to be afraid of 
the threatned Pumſhment, when conſcious of his Fault and 
Danger ? It's the Office of Conſcience to charge Guilt, and 
put him to fear: And when it do's ſo, rational Self-love will 


prompt him to exerciſe that fear, which is implanted in his 


Nature, as a means of his governableneſs and fafety. Will 


it not follow hence, that the Law of Nature may be tranſ- 


greſſed with Impunity, or ſuch Free-thinkers pays 
1 
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(21) 
ſtupid, Security, that fo they may ridicule Hell Torments 


upon 8 Authority of Pagan Autos: and call true Reli- 


gion by the Name of rene which moſt of on 
Aikinguiſhed. FS; 

5. When you ſay. an honeſt Anka Mea: -bas 10 juſt 
Nan to fear any Thing from God, can you ſuppoſe this ve- 
ry Man innocent from all Tranſgreſſions of the Law of Na- 
ture; has not he, offended in many Things againſt that 
Rule, yea do? 8 not he continue to do ſo in many Inſtances? 

6. Is hea rational Man, 3 1 he has ſinned, 
and that: God is a; Holy, Wiſe, and Governour, and 
yet can, be. confidentfhe 1 is ſafe, tho? 12 _ no good Evi- 
dence, that God Will not puniſh him? - 

D. J. What certain Evidence can any who rejett the 
Goſpel have, that God will not puniſh. them for the Sins 
they committed againſt the Law of Nature; yea againſt 
the moſt extenſive Explications of the Precepts of that Law, 
which they may find in the Goſpel, yea and for dilobeyirg 
th Golp el. 5 

an ha 8. "If Men conglude themſe Ives ſafe, becauſe they 

a fatal Neceſſity, would not that be to deny them- 
ſelves. to. oh Subjects of Moral Government, although they 
profeſs to own God to be their Governour? Or is it good 
Reaſoning, that becauſe God forbears for ſome time to pu- 
niſh them, that therefore he will never puniſh them? Or 
to infer Impunity hereafter, becauſe they receive ſome com- 
mon Benefits at preſent? Or can they collect a certain E- 
vidence of Impunity, from what God 3 18 at free Liberty to 
do or not do? This is no other, than to be certain of ob- 
taining that, which God as an arbitrary Agent ay: with- 
hold, as well as grant. 

2 9. From which of the Perfections of the true God, 
who is ſupreme Governour, can the Rejecters of the Goſpel 
come to a Certainty, that God will not puniſh their Sins 
againſt the Law of Nature? Can they argue it from his Ho- 
lineſs When as a Holy God he muff hate Sin, as it's repug- 
nant to his Nature, and therefore an Evil too great not to 
deſerve Puniſhment. If they infer it from his Juſtice 3 Will 
not this adjudge the Sinner to bear the Puniſhment which 
e RI ? If they infer it from his N iſdom, they muſt 
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(6223 
conclude that Cod will deal with Tranſgreſſors, as if he 
made a light Matter of their Affronts, obſtructed their O- 
bedience, encouraged their Rebellion, and tempted them 
to deſpiſe both Him, and his Laws. 

Or can Sinners found any certain Expectations of Ikon. 

nity, upon the goodneſs of God ? He is good, but can they 
think, that to * the goodneſs of 4 God, which would in- 
cline him who is Governour of the World, to grant an Im- 
punity, that muſt reflect on his Holineſs, Juſtice and Wiſ⸗ 
dom; proſtitute the Honour of his Government, and fru- 
ſtrate the Ends of it; 3 by giving the reſt of Mankind' occa- 
ſion to think, they incur no future Danger by Diſobedi- 
ence ? Moreover we ſee, that notwithſtanding the goodneſs 
of God, he inflifts ſo many ſuch Puniſhments on ſome Sin- 
ners at preſent, as may give others (yea, and theſe if un- 
reformed) ground to expect a futyre Vengeance. 
2. 10. Should Sinners plead as a further Support to their 
Hopes; -that Mankind is by Nature habitually corrupt, and 


prone to Sin, and averſe 85 Obedience; would - not this be 


to expect Impunity, by impeaching Gods as unholy, or weak; 

in that he formed the reſt of Mankind with FER irre gular 
and impure Inc linations, and that without any Ameri 
on Man's part? A Charge far more reflecting on God, than 


t can be to affirm, that Adam's Apoſtacy was the Origi n of 


this Diſorder in his Poſterity. - I need not inſinuate, that if 
the depravedneſs of Human Nature were granted to be this 
Way derived, Free-thinkers would find more rational and 
certain Evidence, for moſt of the Principles of revealed 
Religion, than they can find for the Impunity of a Sinner 
who rejects the Goſpel ;-or for his being juſtly fearleſs of 
the Puniſhments, to which he 1s obnoxious for vighting any 
of the Laws of Nature? 

2. 11. If any Man who rejecke che Goſpel pretend to In. 
nocency; muſt not he be unacquainted with himſelf, and 
with the Law of Nature; or elſe accuſe the Law of. Nature 
to be very imperfect, 45 not forbidding all Evil in Heart 
and Life; nor comititariding all that's Good, and fit to be 
obtain d and done by Men! ; But Men will find: God's Laws 
bear the impreſs of His Nature, and not variable, or to be 


meaſur'd by Mens aan Lufts, or Fancies. 
2: 124 


„ * 
* 
: 


12 


how a penitent Believer may be certain, that he thall —_ 


all deſtructive Puniſhments, tho? he has oft tranſgreſſed the 


Law of Nature. For it contains a Promiſe of Pardon to 
ſuch, upon a Satisfaction made by Chriſt, which ſubſerves 
and ſecures the Ends of God's Government, and repreſents 
the Glory and Harmony of the Divine Perfections. But 


what Intereſt in this can any Rejetters of the Goſpel ex- 


pect? Seeing they tread under Foot the Blood of the Redeemer 


as a profane Thing, and are condemned by the Goſpel Law, as 


well as by the Law of Nature. | 1 

P. 37, 38. You ſay, That God being incapable of having 
any Addition made to his Power or Happineſs ;, and wanting no- 
thing, can require nothing of Men for his own ſake, but only for 


Man's ſake, and conſequently that all Actions and 'Speculations, 


which are of no uſe to Mankind (as Singing, Eating, Drinking, 
&c.) or the belief of Tranſubſtantiation, Confubſtantiation, or 


or elſe diſpleaſe him, but can ne- 


of any Doctrine not taught ”7 the Church of England, either 
, 


ronifie nothing at all with Go 
ver render a Man more acceptable to him. 13-5 

2. 1. Tho? God can require nothing of Men for his ow: 
ſake, to make him more powerful or happy ; do's it follow, 


that he can require nothing of Men, in Acknowledgment of 
bis Dominion and Perfections; and their Dependance on 


him ? Prov. 16. 4. One you call a Free-thinker, ſaith, That 
God made all Things for himſelf; and muſt he require no- 
thing from Man, with an intent of receiving any Homage 
of Praiſe, or Service from him? He has wiſe and good Pur- 
poſes to ſerve by Men in this World, which tend to his 
Honour; may he not command Men to ſubſerve ſuch Pur- 


poſes ? Is it not rational that we da all T hings to the Glory of 


the Author of our Being, and of all Benefits? And muſt it 


be agamſt Reaſon, to deſign his Glory in any Thing we 


do ? - 


Q. 2. Cannot God for the ſake of Mankind require ſome - 
things, which Men thizk not to be for their Good? Vaſt 
Nations have long thought many Things required by the 
Law of Nature, to be unprofitable and hurtful to Mankind. 


And are not Men capable of wanting ſome things to make 


which 


> 


them Happy, which are more and greater than thoſe of 


(4) © 
which they are at preſent ſenſible? Or can Men underſtand 
by the Light of Nature, all that is neceſſary to their Ini- 
provement and Felicity in both Worlds, and what's con- 
ducive thereto, as fully as God knows theſe? ws 
V. 3. Is it not more rational to judge, that whatever 
God requires of Men, is ſome way or other »ſeful to them; 
than that God cannot require that Thing, which they 
know not the way how it becomes uſeful. 

Q. 4. Cannot God require of Men, ſome things as ſub- 
fervient to his Glory, or as means by which he will com- 
municate his Bleſſings, which ſeem »ſ/eleſs to ſome Men? 
To niſtance, ſinging his Praiſes, hearing his Word, &c. 
Nay, what if he makes choice of what appears contemptible - 
to fome Perſons, that he may the more manifeſt his own 
Power, hide Pride from Man, convince us of our Depen- 
dance on him, and that. his Prerogative and Authority are 
not to be limited by his Creatures ? : = 
©. 5. Can't God by his Inſtitution and promiſed Bleſſing, 
make ſuch Things uſeful to Men, which in their own Na- 
ture, and to the Eye of Senſe, appear inſufficient for that 
Purpoſe ? If he command us to eat and drink at the Lord's 
Table, in Commemoration of his Death; and promiſeth us 
in ſo doing, Communion with him, and Improvement of 
Grace and Comfort ; what Evidence have you, that our 
Eating and Drinking as he appoints us, ſhall not be uſeful to 
ſuch Ends? Even Naaman's bodily Cure was effected, by 
what he thought impoſſible to effect it. h 

O. 6. Have we any Reaſon to judge, that they who in 
Obedience to God, and Faith in his Promiſe, obſerve the 
meaneſt of his Inſtitutions, do not pleaſe God; and may not 
expect the Benefits promiſed by him? Or is it the beſt way 
to pleaſe him, and obtain thoſe Benefits, to neglect his In- 
ſtitutions, and contemn them, as uſeleſs to Men, and unfit 
| for God to appoint. | 885 
ot Q. 7. Will thoſe humble devout Chriſtians who attend 
Yi; the Ordinances of God's external Worſhip, in the manner 
he preſcribes; and who experience the Aptitude as well as 
_ Benefit of them, be perſwaded that they are eicher »ſele/s 
to them, or no Part of their Homage to God, or of that 
Proteflion which he exacts from his Followers? Sacraments 
| | are 
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are in their account of great Uſe, as. diſtinguiſhing Badges, 
and aſſuring Seals; and every one who believes that Chriſt 


died a Sacrifice for our Sins, can diſcern the aptitude of the 
external Repreſentation of his Death by the Lord's Supper, 
to excite their Graces and Holy Aﬀettions. 

©. 8. Muſt all theſe Truths you call Speculations (as well 
as Actions) be uſeleſs to Mankind, becauſe they are ſo to 
ſome others? May not Men of equal Honeſty, Diligence 
and Underſtanding, as confidently affirm what they _— 
and experience? They ſee how thoſe ſpeculative Dottrines 
direct and influence them in Att of internal Worſhip, and 
contribute to a Chriſtian Life. Nor is it unaccountable, how 


they and others ſo differ about the uſefulneſs of ſuch Specu- 


lations. For they believe them, others believe them not: 
They reverence Goſpel Revelations, others ſeem to de- 


ſpiſe them: They pray for the teachingsof the Spirit, others 


ridicule them: They take the Word of God for the Rule 
by which they judge of Truths, eſpecially ſuch as could not 
be diſcover'd but by Revelation, others make their own 
Reaſon (tho? refuſing the Light of the Word) to be the 
Rule by which they judge of ſuch Truths: They exerciſe 
themſelves in what both the Chriſtian and natural Religion 
require, others confine themſelves to natural Religion on- 
ly (if they exerciſe any part of it:) They are content to 
know as much, and as far, as they are capable of knowing ; 
others reject the whole Goſpel, becauſe their finite Minds 
are incapable to comprehend all that belongs to _ - 
meſt Dottrines: They apply what they know of all Doctrines 
of Faith to practical Purpoſes, others look at them as empty 


and falſe Speculations. 


Q. 9. Do you att ſincerely, when you ſay, The belief of 
any Doctrines not taught by the Church of England, ſignifies no- 
thing with God, &c? Do you mean by this Exception, that 
the belief of all the Doctrines taught by the Church of Eng- 
land, do's ſignifie ſomething with God, to render us accepta- 


ble to him? If ſo, our belief of the facred Trinity, and all 


the Fundamentals of the Chriſtian Faith, is of great uſe to 


render us acceptable to God. But when this is fo direttly 
contradicted by many Paſſages in your Book, it muſt paſs for 


a Banter, or à Blind. 


—— —— — U— — 
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P. 38. You ſay, By 1 this a Mat may poſſeſs his Soul in 
Peace, is having an Expectation of enjoying all the good Things, 
which God can beſtow, and no fear of any future Miſery or Evil 
From his Hands, and the very worſt of his State can only be, that 
he is pleaſantly deceived. e eee f Tents: 5 


* 


O. 1. Can what you refer to by all this, be a juſt Ground 
of this Peace and Expectation? What if Men neglectꝭ to uſe 
the Opportunities they have to be convinced of what God 
requires? Or what if they alſo omit and refuſe to perform, 
what they are convinced God do's require of them, and do 


what's contrary ? Are not both too common? And yet ſuch 


* 


. 


as you call Happy, may be guilty of all theſe, 
* ©. 2. Or if you mean, that an honeſt rational Man may 
by means of all this, be poſſeſſed of this Peace; ought you 
not to expreſs that, and deſcribe what you intend by an ho- 
neſt rational Man? For if your rational Man is no more, 
than one capable of knowing and judging of the Truth of 
Propoſitions, and arguing thereon ; ſurely ſuch a Man with 
a wicked Heart and Life can have no true Peace now, nor 
juſtly expect thoſe good Things. Or if by honeſt Man, you 
intend no more than one juſt to Men; may not ſuch a Man 
notwithſtanding his Juſtice to Men, be unjuſt to God? And 
if ſo, hath he a right to ſuch Peace and ExpeCttations ? 

O. 3. Is it an eaſie Thing for honeſt rational Men, if ſober 
and of tender Conſciences, who live under the Goſpel, ſo to 
reſiſt the Evidences of its Truth, and be ſo certain of its 
being a Forgery, as always to enjoy inward Peace ? Will no 
Fears diſturb them, upon reviews of that Infidelity, Con- 
tempt, and Omiſſions, againſt which that Goſpel denoun- 
ceth the Wrath of God, and Eternal Damnation? 

Q. 4. Upon what Evidence excluſive of Divine Revela- 
tion, can any Man expect to enjoy all the good Things, 
which God can give ? | | 9 

A Believer has ſufficient Notice in the Goſpel of a real 
Happineſs in both Worlds, and he hath God's Promiſe upon 
which to ground his Expettation ; and yet he muſt think leſs 
will make him Happy, than all the good Things which an Infi- 
"Ste God tan beſtow. | 5 | | 
But where in the Book of Nature is this large Charter 
to be found? Many of your commended Free-thinkers m 


* 
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che Immortality of the Soul, ſuch ind no ground by the 
Light of Nature to expect many good Things after Death. 
Or that God can give them Immortality? Others of them 
15 of a future State with the. greateſt Uncertainty; but 

id any ever pretend, that God in the Law of Nature gave 


any. Promiſe ſpecifying; the Kind, and Degree of what good 
Thi 


Things he. would give? Or can his Juſtice or Goodneſs be 
accuſed, if he is ſo arbitrary as not to give all that he can 
beſtow, when he gave them no ground for ſuch undue Ex- 
Peckations? „% 37 94 hs 
2. 5. Is a future State ſo uncertain, that to perſwade Men 
to ule your preſcribed Means againſt Superſtition, and fears 
of the din of Hell, you uſe theſe Words as an Argument, 


viz, The very worſt of his State can only be, that he is pleaſant- 


pl deceived? Many Heathens, befides Socrates, and Cicero, 
ſeem more aſſured of a Life of Retribution, from the pre- 
ſent; Methods of Providence. But is it not ſtrange, that if 
God as a Governour, ſpeaks fo plainly to all the World, 
all that's neceſſary to be obeyed, all of the  Free-thinkers 
ſhould not more certainly know, what is ſo neceſſary to re- 
ſtrain Men's Diſobedience to God's Laws; and to incline 
Men to keep them? But if the Light of Nature had not ſo 
plainly expreſſed this, which is the apteſt means to inforce 
God's Laws, they may find he has revealed it by his Word 


Jo fully, as may affect and terriſie a very Infidel, And the 


Obſcurity of the Light of Nature in ſo important a Matter, 
ought to make Divine Revelation acceptable to all, who 
mind their own Happineſss. | 

2. 6. But if he who rejects the Goſpel, ſhould find him- 
ſelf deceived in his Opinions and Actings, will not his being 
pleaſantly deceived ſoon appear to be indeed the very worſt 
of his State? For whereas a godly Fear and Concern had 
contributed to his ſafety, his pleaſant Dreams of Safety in 
his irreligious Courſe harden him againſt Divine Warnings : 
His delightful Expefation of all good Things, fixeth him 
in a blind Security, and emboldens him in his Infidelity, 
ſcoffs at revealed Religion, and in negletts of the Duties 
thereby required. As ſuch Things expoſe him to the ſorer 
Puniſhments hereafter, ſo his pleaſantneſs in committing 
them maketh his State in this World next to deſperate, as 
to any Hopes of his Recovery. _. E 2 P. 


8 (28) 
P. 40. The infinite numbers of Pretenders in all Ages to 


Revelations, ſupported by Miracles, &c. make thinking neceſ- 


ſary, &c. 


Q. 1. Muſt no Holy Prophets and Apoſtles have recei- 


ved true Revelations from God, becauſe Deluders have 


falſly pretended to Revelations ? 1 

O. 2. When God had given ſuch Revelations of him- 
ſelf and his Will as he declares to be a ſufficient, Rule, is 
there the ſame Reaſon to queſtion the Truth of theſe ; as 
of after Revelations pretending to make a new Cannon for 
Faith, Worſhip, and the Terms of Salvation? oi 


I am glad to find among the Errara's, the following : 


Clauſe, viz. If Man be under an Obligation to liſten to any 
Revelation at all. If this Sentence had come into the Book, 


as the Author's deliberate Thought; I would ask, whether | 


Man is under any Obligation to hſten to the Law of Nature? 


For that's a Revelation of God's Will, as well as inſpired Re- 
velation. So it is, tho* Cuſtom lead us to ſpeak of the Law 
of Nature, as Contradiſtingutſhed from Revelation. But 
this acknowledged Erratum ( if honeſtly done) will give 


us ground to ſay, that you grant Man 1s under an Obliga- 
tion to liſten to ſome Revelation in ſome Degree. 


P. 44. The Deſign of the Goſpel was to ſet all Men upon 


Free-thinking, &c. St. Paul offers many Arguments, for the 


Confirmation of Chriſtians in the true Faith, whereby he made 
them and all his Readers for ever Judges of their Force, for 
whoever reaſoneth lays aſide Authority, &c, Our Saviour com- 
mamds us to ſearch the Scriptures. , 5 
Q. 1. Becauſe Free-thinking is allow'd by the Goſpel, 
to find out the Truth, and eſtabliſh us in the Truth; may 


we therefore ſceptically employ our Free-thinking, altoge- 


ther to ſearch for pretences, to reject the Goſpel, after we 
have received it upon Evidence ? 8 

O. 2. Becauſe St. Paul ſometimes offers Arguments be- 
ſides his Authority, to confirm Men in the true Faith; has 


he made all his Readers for ever judges, whether what he 


deliver'd from God as an inſpired Apoſtle, ſhall have any 


mine their Judgment ? 


Authority, or ſerve as an Argument of any force, to deter- | 
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| N. 3. Becauſe our Saviour commands Men to ſearch the 
| Scriptures, which teſtified of him; and forbids them blindly. 
to reſign their Conſciences to the Dictates of any fallible 
Perſons : Do's it follow, that Chriſt forbids us to reſign our 
Judgment, to what God ſpeaks by infallible infpired Per- 
ſons, and contain'd in the Scriptures as the Rule of Faith, 
- as far as they are rightly explained? Had Chriſt favour d 
is ſuch a Concluſion, the Command had contradicted his Pur- 
* poſe, which was to put them on ſearching the Scriptures, 


Jy as containing infallible Truths. - 
P. 46. The Conduct of the Prieſts, who are the chief Preten- 
8 ders to be Guides to others in the Matters of Religion, makes 


7 Free-thinking unavoidable :-T will give you an Induct ion of ſeve- 
. ral Particulars of their Conduct. From P. 47, to 76. The 
2r | Diviſions among Engliſb Priefts, (as you call them) a- 
2? bout the Nature and Attributes of God, and the Authority and 


2 Senſe of Scriptures, are mentioned. ; 7 26 
w Having till owned, that Free-thinking rightly managed 
at | is lawful, anda Duty. I ſhall ſuggeſt ſome Queries, 
7e Q. 1. Are not more and greater Diviſions among the 
a- Heathen Free-thinkers concerning God, and his Attributes? 


| Yea from them mary Herefies came into the Chriſtian 
on Church. „„ | 


he Q. 2. Is it not as juſt to reflect on the Light of Nature, 
de or Reaſon, on Account of ſuch Diviſions among the Heather 


or Philoſophers, as to reflec on the Scriptures, becauſe of 
1 theſe Diviſions among Chriſtian Mmiſters ? E | 
2. 3. Yea, would not ſuch Reflections on the Light of 
l, Nature be more juſt; conſidering you tell us, that God 
a ſpeaks by that ſo pl.inly; whereas Chriſtians own that their 


e- | Religion is in ſome Things myſterious. 
ve Q. 4. Is not your bold unlimited way of Free- thinking, 
the very Cauſe of the obnoxious Paſſages, which expreſs the 
e- Sentiments of ſome of our divided Prieſts? For they had 
as written and judged with more Sobriety, if their Minds had 
he been reftrained by the fear of God, ! a due Veneration for 
ny his Word. But they ran into Exceſſes by indulging a profane 
r- Wit, a vain Itch of Novelties, an irregular Fancy, and an 


t 


* 
N 


Ambition to ſay ſomething more than others. 


SMA G. . | T5909 0 
. erte are generally as bad ien as you" repre; 
ſent them, 1s it any wonder ſome of them give you ſuch a 


handle for Triumph? But might zou not with equal Juſtice, 
expaſe revealed Religion by what, Heathen Enemies have 
written agaznit it? As by what any ſuch Proteſtant Priefts ut» 
ter, Wha appear as much Ai heft, and De-P-, as any others; 
and with whom the Scriptures are but an idle Tale? 
er it impoſſible, yea. or. improbable, . that ſome 
Truths improving of our Knowledge of God, and his Attri= 
butes; muſt have remained Secrets as to us, unleſs God had 
revealed them; and is not the Knowledge of ſuch Truths an 
Advantage? You had been more Ignorant, had there never 
been/any Divine Revelation. ..._ 7 Hes ye, 
418 een sd ia nen ML 
2. J. May not 85 Truths when revealed, be commit - 
ted to Writing; and the Book containing them be cald the 
r d 
by unwritten Tradition, would not their Diviſions he, much 
greater: When they are ſo great notwithſtanding they en- 
TE ire non mis. 
44 Q. g- M { not theſe Scriptures Have a true certain fixe 
ed Senſe, tho? Men differ ever ſo much concerning that 
Senſe? If it be not ſo, why do you aſſert Free-thinking, that 
you may find out the meaning of the Scriptures? ??: 
2 10. Muſt not this proper Senſe and Meaning of the 
Scriptures, be infallible Truth, tho” many wreſt the Serip- 
tures to their own Deſtruction, and the Diſturbance of o- 
Q. 11. If ſome Men think freely about the meaning of 
the Scriptures, and yet miſtake the true meaning. of them, 
and fix en a falſe Senſe ; is not that a falſe Opinion and Er- 
rer. If it be not fo, all who think freely muſt be of one 
and the ſame true Opinion, tho” ever ſo contradictory to 
ea e e ee ee 09g, 
„Odins If the Errors which a Man falls into.upon his 
preſumptuous Free-thinking, be ſuch as determine. him to 
negleck or act contrary to any Duty, eſſential to Happineſs 
by the Divine Conſtitution; May not that be call'd a damn- 
ing Error? g | TD : 


. 


Q. 13. 


r 


Ld 

3, If ſome upon that Free- Ming e 5885 becom 

us 44 ſollef 18 to know the A qv OY 

Hourly 2 his Aſfiſtance in their 15 5 08 He 
og bi the true Senſe of th St 5 

Foints; may not they e affired, at they 10 5 


' This" appears 70, 0 becauſe the Senſe of Serhente 18 PAY lain 
as to many Truths, that the oppoſite Errors are” confuted 
at firſt View; and wherein it appears more doubtful,” yet 
when Arguments are drawn from the Word, às the agreed 
Rule; the extravagancies of the Mind are much reftraine 
and thoſe Arguments from the Divine Authority of that 
Rule, are apt to convince as far as the deduced Cora. 


ces are gradually brought up, to what is plainly expteſſed 
therein. 


©. 15. Can any who believes the Scriptures to be divine- 


| 2 reyealed, admit that natural inge and human Reaſon 


0 


Some who ecknowleles no hię oher: a Rule 905 al Rea- 
ſon, may profanely put an end to Diſſenſion about thoſe Truths, 
by condemning all of them as Trifles and filly Fancies ; but 
this Rule is unfit and inſufficient, to adjuſt Debates of this 
kind to the Satisfaction of the Minds of real Chriſtians, for 
they are convinced, that the Manifeſtations of God as the 
Saviour of Sinners by Chriſt, ard his Will about their Sal- 
vation, tranſcend human- Reaſon : And that it was not by 


the Light of Nature, that God revealed theſe Doctrines. 


The Redemption of Sinners contains ſuch Miracles of 
Wifdom, Mercy, | and Power, as human Reaſon could not 


= invent 


zvvent; nor could Reaſon not informed: by Revelation, ; 
fer them from the Nature of God, or his Works, or from 
what he had written on the Hearts of Men, Nor yet 


Meaning of it be fully agreed; and yet a Diſpute ariſe whe- 


CInY 


are all of them, any of thoſe Self-evident Truths, which 
Reaſon without the help of Revelation, can diſcern, and 


muſt approve at firſt View. 


To ſet up natural Reaſon as the chief Rule by which all 


thoſe Doftrines muſt be judged, ſeems to be an Affront to 


God, as if he had diſplay'd his Perfections to the utmoſt in 


the Works of Nature; and had no more of his Will to make 


known, than he ſignified by the Light of Nature, to which 
alſo he muſt be confined, as the only way by which Himſelf” 
or Mind muſt be revealed, however the Condition of Man- 
kind is changed. : 5 

To infer the falſhood of any revealed Article of Faith; 
becauſe it cannot be proved by natural Reaſon, is to ſub- 
jet a Divine Teſtimony to our Human Underftand- 
ing, which is not only fallible, but apt to miſtake through 
Ignorance of Matters above its proper Sphere. Moreover 
to take natural Reaſon for the chief Rule, as to Matters of 
Goſpel Doctrines, is inconſiſtent with believing the Scriptures 
to be a Divine Revelation; becauſe theſe aſſert, that they 
are the Rule in thoſe Matters, and ſufficient to be ſo, Vea 
is it not a Contradiction? For as'a Faith founded on Human 
Reaſon (if it were Faith) is not a Divine Faith; becauſe 
a Divine Faith is founded on God's Teſtimony contained in 
the Scriptures. When therefore I do believe any particu- 
lar Truth, becauſe it is affirmed in the Scripture ; and yet 
appeal tonatural Reaſon as the Rule by which I muſt judge 


whether it be true or falſe ; is not this believing the Scrip- 


tures, and not believing them? Yea, is it not excluding 
Faith, and pleading for Science in the place of it? 
Q. 16. May not the uſefulneſs of Human Reaſon, and 


its concern as to the Chriſtian Religion be great, tho? it be 


not admitted to be the chief Rule, but ſubjected to the 
Scriptures, wherein any Rivalſhip is pretended ? WY 
The Caſes wherein Rivalſbip may be pretended, are ſuch 
as theſe, if a revealed Doctrine of Faith is plainly contained 
and affirmed in the Scripture as a certam Truth, and the 


ther 


C33) 


| ther that Dunne be _tras or falſe ; if my Reaſon cannot 


| plaineth ; and of many D 


reconcile it with Truth; ſhall I believe that Doctrine to be 


true, becauſe I know the Scripture affirms it to be a true Do- 


Urine? Or ſhall I reject it as falſe, becauſe my Reaſon cannot 
reconcile it with Truth? 2. If the Diſpute be about the 
meaning of a revealed Precept or Doctrine, acknowledged 


to be in the Scriptures ; muſt I ſearch the Scriptures, and 


compare them, and conclude that to be the m which 
is truly collected from the Scriptures ſo compared? Or muſt 
I conclude againſt that meaning, and prefer ſuch other Senſe 
as I collect not from any part of Scripture, but altogether 
from other Topicks? DH 4 [ 
In ſuch Caſes ought I to ſũſpect my Reaſon to be defe- 
tive, and ſubject my Underſtanding to the Scripture ? 
Or from an Opinion of the Infallibility of my uſe of Rea- 
{on, condemn the Scriptures as falſe and imperfe&t? _ 
But tho? a Chriſtian yields the preference to Scripture 
in ſuch Caſes, the uſefulneſs and concern of Reaſon are 


great in tHe Chriſtian Religion. 


Reaſon admits as a moſt ſelf-evident Truth, that Men 


are to obey whatever God commands, and to believe what 


he revealeth. It alſo condemns Idolatry, many Vices, and 
many falſe Opinions, all which oppoſe Men's receiving the 


Chriſtian Religion. It alſo approves of thoſe Precepts of 
the Law of Nature, which the Scripture more fully ex- 
Joctrines diſcoverable by its Light, 
which the Word reveals more perfectly; yea, Reaſon 
has ſuggeſted to moſt Men, the neceſſity of ſome Divine Re- 
velation, from the defect and uncertainty of natural Light, 
in what concerned the Worſhip of God, Expiation of Sin, 
Cc. By ſuch Things, and Inferences rationally deduced 
from them, the Minds of Men are prepared to receive the 
Chriſtian Religion, when propoſed to them. IP 
Reaſon with the Aſſiſtance which God affords to upright 
Enquirers, is alſo capable of judging of the Evidence of Re- 
velation; and thereby conclude, whether it be Divine or 
not. And as it requireth us to be diligent and impartial in 
the Enquiry, leſt we be deceived by Impoſture; 10 true 
Reaſon will ins us to acquieſce in ſuch Evidence as is 
proper and ſufficient. 2, 2 
DN rv When 


#63 - 


When we are rationally convinced, that the Revelation 
is of God, we muſt labour by Study, Meditation, and Prayer, 
to underſtand the revealed Truths, and to aſſent and approve 
of them, by bringing every Imagination into Subjection to Chriſt. © 
The Faculty of Reaſon being erlightned by the revealed 
Truths, is to be exerciſed in comparing Scripture with 
Scripture for further Knowledge, and in making juſt Infer- 
ences by the Light of the Word, and m repreſenting Truths 
with alf proper, and eſpecially Goſpel Motives, to the Will, 
in order to its conſent for practical Obedience, and in com- 
1 paring our Temper and Practice with the Goſpel, and the 
*# Lawof Nature, and in appraying or condemning the ſame; 
accotding to their Conformity both to the Law of Chriſt, 
and the Law of Nature. In doing thus, we ſhem our ſelves 
Men and Chriſtians too, and as wherein even our own In- 
ferences from the Law of Nature ſeem to differ from the 
{|  Explications of that Law in the Word, we muſt prefer thoſe 
| Explications as more certain than our own Reaſonings from 
ﬀ || Nature; ſo we muſt .examine thoſe Explications with an 
1 Aſſurance of Mind, that God will command nothing by his 
revealed Word, which is againſt true Reaſon, or the Law 
1 of Nature 7:ghtly underſtood, tho? many Goſpel Doctrines 
| may beagamit what Infidels imagine by a Miſtake of the Light 
| of Nature to be their trueſt Reaſon. Reaſon is alſo of great 
Importance to defend the Chriſtiag Religion againſt the At- 
tempts of Deluders. This can detect all falſe Concluſions 
illated from Scripture Premiſſes, and prove all ſuch Truths, 
which have their Foundation in the Light of Nature (either 
in whole, or in part) by its own connate or acquired Princi- 
ples, as proper Mediums. | 
As to the large Catalogue of the Inſtances you give, 
where in our Proteſtant Prieſts are divided, I ſhall leave it to 
be conſidered by others, who will eaſily find, that in moſt of 
what you quote from ſeveral of the Authors, their Senſe 
is perverted by your concealing the true Occaſion of theit 
Expreſſions. | . 
I ſhall confider only what you mention concerning the 
Eternity of Hell Torments, p. 68. Our Prieſts diſpute whe- 
ther Hell Torments are eternal; ſome of the moſt Eminent either 
Þ 4ouls of their Eternity, or deny them to be eternal. _— 
r | | | theſe 
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theſe you name Dr. More, and the Excellent Archbiſhop 
Tillotſon, . * f A SO 1151 
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O. 1. Suppoſing (but not granting) that % and e. 


* 


a Nr Ac. n+ vt 
Power ; for he muſt reign, till he has put all En e under his 
ect 1 05 er ee 0 00] 


* 


ed into everlaſtingꝰ Fire, pre- 


* 


pared for the Devil and his Angels; and the Execution of that 
Sentence but juſt begup.\ , h 5 
Q. 4. Muſt it not follow, that Hell Tormefits muſt be 
eternal, unleſs the Damned obtain à Releaſe from thoſe Tor- 
ments, after that Chriſt has deliver d up the Kingdom to the 
Father? Dog no © OY OS AA 
Q. 5. Will it be difficult to cbnclude, that the Damned 
{hall not obtain a Releaſe from their Torments, after Chriſt 
has delivered up the Kingdom to the Father, if we conſider 
what Kingdom it is, and how delivered up? The Kingdom 
which Chriſt delivers up is his mediatorial Kingdom, by 
55 1 N lieh 
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le; (356) 
which he applied the Fruits of his Death by mediatory Acts, 
and having all Power given him as Mediator, he exerciſed it 
till he had effeftually attained the defigned Ends of his 
Office; and this he did fo perfectly, that the Godhead, as 
in Father, Son, and Holy Ghoſt, becomes all in all; as com- 
municating Favours to the Saints, admitting Worſhip, and 
exerciſing Dominion, immediately, without the interpoſal of 
a Mediator, as v. 28. The Kingdom and ' Prieſthood of 
Chriſt, are ſaid to be for ever, as to their being perfect in 


_ themſelves; eternal in the Bleſſedneſs of the Saved, as their 


Effect; and ſucceeded by no other Priefthood, or mediato- 
rial Kingdom; yet theſe will then be at a Period, as to me- 
diating Acts: Our Lord Jeſus Converts no more Men by his 
Power; he ſaves no more Sinners by his Merits ; the Truſt 
committed to him, he delivers up as fully diſcharged ; and 
the vicaricus Power as ſucceſsfully employed to all the Pur- 
poſes for which it was delegated to him. 
2.6. The delivering up of the Kingdom of Chriſt being 
of this Nature, are there not many Reaſons which will make 
it certain, that the Damned cannot be releaſed from their 
Torments? And conſequently, that Hell Torments will be 
eternal? For inftance. | | | 

_ 2.1. Will it not be greatly to the Diſhonour of Chriſt, and 
contrary to the (a) Goſpel! of God, and of Chrift, that the 
Damned be releaſed ? For they will not be releaſed for the 
Sake of the Merits of Chriſt, ſeeing they cannot be applied 
to any new Subject after his Kingdom is delivered up. 
The Sentence of Chriſt muſt be alſo reverſed, tho? it was ac- 
cording to the Sanction of the Goſpel; which (b) con- 
demned the impenitent Unbeliever. Our Lord declares, 
that thoſe muſt be ſlain before him, (c) who would not ſubmit 
that he, as Mediator, ſhould reign over them; but when he 
has deliver'd: up his mediatorial Kingdom, they cannot 
admit that Man, as Mediator, to reign over them. By the 
Goſpel (d) whoever comes to God, muſt come by Chriſt; 
but if the Damned come to God, it is not by Chriſt. We read 
that Chriſt will be (e) glorified and admired in all thoſe whom 


Ca) 1 Theff. 2. 9. (5) Ich. 12. 48. Mar. 16. 16. (c) Luk. 19. 14. 
(4) Heb. 7. 25. 1 Pet. 1. 21. (e) 2 Theſſ. 1. 9, 10. 8 . 
| e 
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(37) 

he does not puniſh with everlaſting Deſtrution from his Preſence : 
but he will not be glorified in thoſe who obey not the Goſpel, 
as the way of their recovery. Can the Damned be releaſed, 
when the Goſpel, as the Rule of Judgment, is paſt into a Sen- 
tence againſt them, and this to be under an Adminiſtration 
the Mediator has no concern in ? Angels are curſed if they 
preach another Goſpel. In the following Heads we ſhall ſee 
more of this kind. _ | h 
- ©.2. Is it not very inconſiſtent with God the Father, to 
releaſe the Damned, when the Mediator has dehvered up 

the Kingdom? (/) He committed all Judgment to the Son, ind 
will he become a Judge in Oppoſition to Chriſt, to favour his 
Enemies, and diffolve his Sentence? Has God thought it not 
becoming his Holineſs and Majeſty to tranſact about Peace 


with Sinners here on Earth, except it were by Chriſt (g) as 1 


Mediator, not to ſave them from the Wrath to come with= 
out his (h) Satisfaction? And will he make Peace with Re- 
bels in Hell without the Mediator, and free them from 
Wrath, without regard to that Satisfaction, as if the Work 
of Redemption were a needleſs contemptible Matter? Or is 
there another Mediator of more Dignity than his Son Chriſt 
Jeſus? (i) God is for ever holy and juſt, and muſt not he 
abhor the. Damned, if they retain their Malignity, and con- 
tinue the Puniſhment Chriſt found upon them, if they re- 
main wicked ? Or if you ſhould ſuppoſe them to be releaſed 
as Converts, how ſhall they become ſo? It's not by the Word 

, of Chriſt, nor by the Spirit of Chriſt, nor by Grace derived 
from his Fulneſs. The Papiſts have a better Plea for their 
Purgatory, than can be found for admitting the Damned to a 
new State of Probation proper for Hell; and this after 
Judgment is paſt upon them, Rom. 2. F. (which is the Judg- 
ment of God, as well as of Chriſt) the Books ( and the 
Door is ſhut, yea after that ſolemn Declaration, (7) He that 
is unjuſt let him be juſt ſtill, he that is filthy be filthy ſtill; 
(m) their Worm that never dieth will aggravate their woe; 
and their gnaſbing of Teeth for Pain and Rage, ſhew rather 
a deſperate Malignity will grow, than that Contrition from 
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Je. 5. 22, * (01 Tim. z. 5. ) x Pet. 1. 19. Heb. 9. 22. 
(i) Hab. t. 12. (K) Mat. 25. 10. (1) Rev. 22. 11. (m) Mit, 9. 4 | 
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the Love of God, and Holineſs ſhall begin, eſpecially i in Outs 
laws, who are in Hell incapable of meriting. | 

Q. 3. Are the Damned (if they could be releaſed). ca · 
pable of entring into Heaven? Chriſt Jeſus hath the 
(o) Keys of Hell, and will he let out his condemned Ene- 
mies? Heaven is (p) his Kingdom, will he receive into it 
ſuch as are none of his Subjects, no Members of his Body, 
nor Parts of his Church, nor written in the () Lamb's Book 
of Lift? Shall they potieſs that Glory, to — he decla- 
red, () I know you not, depart from me, ye workers of Iniquity ? 
He i is the may to Heaven, and has declared, there's no other 
Name under Heaven by which Men muſt be ſaved ;. and can 
they be ſaved, who come not to Heaven by him, nor muſt 
owe any ching to that Name? Are theſe things conſiſtent 
with God's declared Will, or with his Oath ? () He hath 
ſworn the Unbeliever ſhall never enter into his reſt, © 
2. 4. If the Damned ſhall be releaſed after Chriſt has de- 
livered up the Kingdom, will it not be againſt God's own 
eternally decreed Method, which he wy . as well as 
againſt the Goſpel Conftitution? Eph.1. 4,5. He predeſtinated 
2s to the Adoption of Children by Feſus Cir to himſelf, accord- 
ing to the good Pleaſure of his Will. And, 1 Pet. T. 3. of ſuch 
as are ſaved, we read they are elect according to the Fore-know- 
ledge of God the 1 Father, through Sanctification of the Sirit unt o 
Obedience, and Sprinklins of the Blood of Feſus. But if the 
Damned are to be adopted, it's not by Jeſus Chriſt that God 
adopts them to himſelf, nor r by the Sprinkling of his Blood 
that they are ſaved. 

Theſe things will 1 it evident to ſuch as TNA the 
Scriptures, that they whom Chriſt Jeſus puts under deſtru- 
ctive Puniſhments (or condemns to be caſt into Hell) at the 
laſt Judgment, can no more be releaſed after he has delivered 
up the; mediatorial Kingdom, than that it's poſſible that 
God will rob his Son of the Glory of his being the only Me- 
diator and Saviour of Sinners, reverſe his Sentence as unjuſt 
brand his Mediation as. inſufficient, proclaim the Work of 
— as vain, e his own Golpel Conſtitution 
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(9) Rev. 20 wu | „ Eph. 1. (2) Rev. 21, 27. (7) Mat. 7. 23» 
(5) 1582 13, 18. 8 
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4s weak and falſe; expoſe the ſolenin' - procdeliiths of the 


laſt Judgment as ludicrous ; erect a new Kingdom of Grace; 


at the Head of which Chriſt is not to be; ; grant another 


State of Probation in Hell, for ſuch as were condemned for 
wilfully neglecting that on Earth; create a new Kingdonn 


for ſuch as cannot enter into Chriſt's Kingdom of Glory; 


and reverſe his own Eternal Decree, whereby he fixed the 
Method of the Salvation of Sinners : Whether that Decree 
be conſider'd as conditional, or as abſolute, No better 
hope can the Damned have to eſcape out of that Fire, 


which is nquenchable. 


I ſhall conclude this Matter with this Query. 
O. Do not they who at all believe a Hell, run a bold 
and deſperate Riſque, if they flatter themſelves in an irre- 
ligious Courſe, wich the ExpeCtation that the Torments of 
Hell are not Eternal ? 


What if the Light of Nature do no more than evidence; 


that there's a future State of Retribution, wherein the 
Wicked ſhall be puniſhed in Proportion to their Crimes, 
without determining the Term of Duration. Yet what Stu- 
pidity is he under, who reads the Scripture, and believes 
not the Account that gives of thoſe Puniſhments, unlefs he 
can mfallibly prove it to be an Impoſture ? Or do's he who 
believeth the written Account, conſult his own Safety, if 
he expect a Period to Hell Torments, unleſs the Scripture 
gives him more expreſs and plain Evidence for it, than is 


produced for the Eternity of thoſe Torments? Suppoſe that 


didi los, or Everlaſting, ſometimes ſignifies a long Time, 
and not Eternal : Yet when Chrift expreſſeth the Reward 


of Saints by the ſame Word, as he intended to be expreſſive 


of the Eternity of thoſe Rewards would he in his Sentence 
on the Wicked, make uſe of the ſame Word at the ſame 
Time, with an intent to expreſs the Torments of the Dam- 
ned to be but Temporary ? Would not he have mentioned a 
definite Fime, and not hardned them againſt Repentance 
by a-Word, that muft induce them to deſpair of a Releaſe ? 
And if Eternal Torments are (as ſome without Reaſon 
imagine) inconſiſtent with the Divine Perfections, would 
he uſe a Word that might be interpreted to reflect on thoſe 
Ferfettions? For this Word do's generally expreſs what is 
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Eternal, and is fit to do ſo, and there's no apter Word to 
fignifie what is perpetual, —— .. hs 
Or can we doubt, that if God has affirmed Hell Tor- 
ments to be Eternal, that they are certainly conſiſtent with 
all bis Perfections, and will in his Time be convincingly de- 
clared to be ſo, altho? we could not at preſent fully reconcile 
them therewith ? But Believers will now ſay (a) We are ſure 
that the Judgment of God is according to Truth, and righteous 
art thou O Lord (b). | 
Will it be any relief that Annihilation is hoped, becauſe 
the Puniſhments of the Damned are expreſſed by ſuch Words 
as Death, Periſh, Deſtrution. Whereas thoſe Terms ex- 
preſs their Puniſhments from the firſ# Moment they begin, 
they are fit and made uſe of to expreſs the high Degrees of 
their Miſery, and are joined with other Terms, that fig- 
mifie the Perſons who ſuffer are alive, and ſenſible of their Pu- 
niſhments. Such as being deliver'd to the Tormentors, (c) 
weeping and wailing, and gnaſhing of Teeth, (d) Tribulation 
and Anguiſh, &c. (e) Finally, the long-ſuffering of the Lord, 
end willingneſs that all ſhould come to Repentance () was ſo 
great, that Men walked the more after their Luſts from a 
Conceit, that he was ſlack concerning the Promiſe of his com- 
ing; fo that a longer delay or forbearance of ſuch Sinners, 
had done them no good but hurt. | 
P. 130. You ſay, We Chriſtians ought ſtill to have a higher 
Veneration of Epicurus, for this Virtue of Friendſhip, than Ci- 
cero: Becauſe even our Holy Religion it ſelf does not any where 
particularly require of us ſuch a high Degree of Virtue. P. 129, 
But for that moſt Divine of all Virtues, and wherein the greateſt 
Pleaſure of Human Life conſiſts, and of which an Evil Man is 
incapable, wiz. Friendſhip. by 
O. 1. Is Friendſhip among Men the moſt Divine of all 
Virtues ? Not to mention other Virtues, is not a ſincere 
Love to God a Virtue? And is not he a more excellent Ob- 
ject of Love, and deſerving of greater Love than is to be 
allowed to any Creature ? Yea, to love any Man equally 
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| (a) Rom. 2.2, 6. (b) Jer, 12. 1. (c) Mat. 18. 24. (4) Mat. 13. 
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4. (e) Rom. 2. 9. (f) 2 Pet. 3. 3, 9. 
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Degree of Love to Men, than what LO 


(ar) 1 
with God, ſhews that injurious Contempt of God, as may 
juſtly be termed a hating of him. But it ſeems as Epicurus 
makes God regardleſs of Human Affairs, ſo it's no wonder, 
they who have this Veneration for that Man, ſhould aſſert 
that a Friend is more worthy of our higheſt Love, than 
God himſelf, whom he makes ſo uſeleſs to Men. 80 
Q. 2. Are you well acquainted with the Delights of a 
watchful Chriſtian, when you think Friendſhip is the 
greateſt Pleaſure of Human Life? For He accounts that 
Communion with God, a Senſe of his Favour, inward 
Peace, and the Hopes of Eternal Glory, much more con- 
tribute to the Pleaſure of his Life. | | 
Q. 3. Is a profane Man an evil Man? Or are Jdolaters 


evil Men? Yet theſe are not incapable of Friendſhip in 


your Eſteem, Who more profane than Epicurus, and his 
Followers? And the celebrated Inſtances commonly given 
of Friendſhip, are among idolatrous Pagans. 

Q. 4. Are you ſerious, when you call that ur Holy Re- 


Egion, and yet tell us it is ſo defective in its Rules, as no 


where particularly to require that ieh Degree of Virtue, 


and that for inſtructing us therein, Epicurus deſerves our 


Veneration? Lawful Friendſhip our Religion appoints, but 
that's ſo ſmall a part of it, that it would not deſerve the 
Name of a Holy Religion, if it required not higher Degrees 
of Virtue, and other Inſtances of Piety. % 

- ©. 5. Can any lawful Friendſhip pretend to a higher 


particulur- 


ly requires? And is it not a higher Degree of 


Laws of Chriſt, than in that contracted Manner as what 
you call Friendſhip allows ? | 
Our Lord Jeſus tells us, that to (a) love our Neigh- 
bours as our ſelves, is our great Duty, next after our Love 
to God. (b) Again, this is fulfilling the Law. And (c) 


the end of the Commandment is Charity out of a pure Heart, 


and of a good Conſcience, and Faith unfeigned. As we have 
Opportunity, let us do good to all Men, this Love to all Men 
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C42) 
is upon the Account of their having-the- Image of God ag 
Men. Our bleſſed Jeſus commandeth us, (4) Love your 
Enemies, bleſs them that curſe you, do good to them that hate 
you; that you may be the Children of your Father which is in 
Heaven. And by St. Paul, he requires, (e) If thine Enemy 
hunger feed him, if he thirſt give him Drink, But, 

What greater Inſtances of Friendilup can be juſtly given, 
that exceed what the Goſpel injoins on the Followers of 
Chriſt to one another? () By Love ſerve one another, ( 
See you love one another with a pure Heart fervently. (h We 
mult Feed, Cloath, Viſit them when Sick or in Priſon, and 


(i) ſell our Eſtates, if they cannot otherwiſe ſubſiſt as the 


Saints did. () We ought to have fellowſhip with them, 
bear their Burdens. (I) Be ye kind to one another, tender 
hearted, forgiving ene another. (m) Weep with them that weep, 
rejoice with them that rejoice ;, be ye kindly affettioned one to ano- 
ther, with brotherly love in honour prefering one another. (n) 
We ought to lay down our lives for the Brethren. (9 ) Confeſs 


your faults one to another. (p) If a Man be overtaken in a fault, 
reſtore him in the Spirit of meekneſs. . 


. 
1 


Are not theſe Rules Nt to direct us tothe height of Friend 


ip, as far as it is a Virtue? Is it a Fault in Chriſtianity, 


that it preſcribes ſuch kind Treatment towards our Ene- 
mies and to all Men? Or ſuch high Inſtances of F riendſhip 
with all, who have the Holy Image of Chriſt upon them? 
Sure it's the Honour of our Religion to injoin what argues 
us to be ſo like to God, and ſuch Lovers of him. For the 
Chriſtian Love is of a Divine Original, and founded on Di- 
vine Conſiderations. — 1 

In our Religion we have alſo the ſtrongeſt Motives to in- 
duce us to Love, the Neceſſity of it is ſo aſſerted, that no- 
thing can profit without it, 1 Cor. 13. 2. All things that 
obſtrutt it are forbidden, and whatever formeth the Heart 
in the beſt Diſpoſition towards it is injoined. Upon ſuch 


— 
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(d) Mat. 5. 44, 45. (e) Rem. 12. 20. (f) Gal. 5. 13. (g) 1 Pet. 
1. 22. (b) Mat. 25.43. (i) Acts 4. 34. (k) Acts 2.42. (1) Rom. 
12. 10, 15. (mn) Eph. 3. 4. (u) 1 John 3. 16. (o) James 5. 16. 
(7 Gal. 6. 1. i ; g 
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Evidence, none can inſtance a defect in our Religion, as to 
true Love to Men, unleſs they were ſo bent to quarrel with 
Chriftianiry, as to condemn it for that, which is fit to re- 
commend. it, as the greateſt Bleſſing to Mankind at preſent. 
Happy World! Happy Church! If this Chriſtian Virtue 
revailed, then neither Revenge, Malice, Self-ſeeking, 
nvy, Pride, nor Rage, (all which it forbids) would hinder 


the common Benefit of all Men; the moſt Holy, Wile, - 


and Uſeful, would be moſt eſteemed; and a ſafe Foundati- 
on laid, that all other good Qualities and Offices might con- 
tribute to that delightful Satisfaction and Confidence, which 
flow from that more ſpecial Friendſhip, as reſults from a 
greater Harmony of Tempers between ſome than others. 

I thall take no notice of any of your mentioned Free- 
thinkers, except the inſpired Writers of the Scripture, who 
are cited Ren. ei,, Rn 
2. 1. When you cite Words from them as Free-thinkers, 
do you conſider, that what they wrote was by ' In/piration, 
and not from their own Suggeſtion, or private Thoughts, 
2 Pet. 1. 20. which is explained, 2. 21. Not of the Will of 
Man, but they ſpake as they were moved by the, Hely Ghoſt. It 
was the Property of falſe Prophets, to ſpeak Viſions out of 
their own Heart, and . uh out of the Mouth of the Lord, Jer. 

D. 2. Can any juſtly infer that the Eternity of the World 
was Solomon's judgment, from thoſe Words,  Fect."r. 4. One 


A 
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Generation paſſeth away, and anbt her cometh, but the Earth abi- 
derh for ever. Can this import that the Earth had no be- 
ginning, becauſe i endureth longer than the ſucceſſive Ge- 
nerations that dwelt on it, and pet haps it may al\yay con- 


* 


tinne After it is purified? But Solomon àſſures you, the Earth 
had a beginning, . roh. 8. 23, 26, I was ſet up from the begin- 
ning, Ore the Farth was made, &c. Aud while as yer he had 
not made the Earth, nor the higheſt part of the Duſt of the World, 
which may ſignifie the firft Mattern. 


. * . 71 
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DO. 3. Have you better Reaſon to accuſe Solomon, as one 
who denied the Immortality of the Soul, or argued againſt a 
future State? p. 152. You produce Eccl. 3. 21. who know- 
eth the Spirit of a Man that goeth upward ? And neither the 
Original,” nor Context, can admit your reading, vid. who 
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(44) | 
knows that the Spirit of a Man goeth upward ? But will you 
allow Solomon's Vindication of himſelf in this very Book, 
Eccl. 1 2. 7, 12, 14. Then ſhall the Duſt return to the Earth 
as it was, and the Spirit ſhall return to God who gave it. 
V. 13, 14. Let us hear the Concluſion of the whole Matter, 
Fear God and keep his Commandments ;, for God ſhall bring 


every Work into Judgment, and every ſecret Thing, whether it be 


good, or whether it be evil. Any who read this 12th Chap- 
ter, muſt wonder you could fay, p. 152. This wiſe Man ſhould 
deny ſo important a Truth, or a future State: It's eaſy to prove 
that theſe Truths were alſo known to the Saints under the 
Old Teſtament, and generally received as what influenced 
their Patience and Obedience. | 
Q. 4. Is it the ſame thing for God not to accept but reject 
the external Worſhip of a prophane People, who from their 
hypocritical Obſervance of that, encouraged themſelves to 
live wickedly, as it would be to deny that he had ever inſtitu- 
ted that external Worſhip it ſelf? You object, Jer. 7. 22. 
I ſpake not to your Fathers, nor commanded them in the Day 
that I brought them out of the Land of Egypt, concerning Burnt- 
offerings, or 1 But if you read the next Verſe, you 
find it explain'd ; for he faith, ver. 23. But this thing com- 
manded I them, ſaying, Obey my Voice, and I will be your God, 
and you ſhall be my People and walk * in all my Ways that I 
have commanded you, that it may be well with you. But they 
hearkened not, &c. The plain Senſe is this: I did not com- 
mand Burnt-offerings, as what would excu/e your Obedience 
to any of my other Commandments which you neglect, nor 
were they alone; no, nor were they the principal Condition 
of my being your God, and your being my People, or of its 
being well with you; but the Condition was, that you ſhould 
obey my Voice by walking in all my Ways, as well as in 
offering theſe Sacrifices. But to infer hence, p. 1 54. That 
the Prophets wrote as if they believed the Religion of the Jews was 


not the Inſtitution of God, but an Impoſture, is to charge God 


with a bad Memory, and Self-contradi&on. i 

Nor can either the Holineſs of God, or the Divine Inſti- 
rut ion of the ſewiſh Religion, be accus d, from Exek. 20. v. 25. 
where he ſaith, Wherefore I gave them alſo Statutes that were 
wot good, and Judgments whereby they ſhould not live, * 
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Statutes cannot intend what concerned their Religion, ex? 


. cept as they turned them into an occaſion of Evil, or as op- 


poſed to the Goſpel Diſpenſation: For he faith, v. 21. The 
Children rebelled againſt me, they walked not in my Statutes, 
neither kept my Judgments to do them; which if a Man do he 
ſhall even live, They muſt reſpect therefore a penal Per- 


miſſion of ſuch idolatrous or civil Statutes, which their hea- 


then Enemies brought them under, as a juſt Puniſhment for 
rejecting the good Statutes the Holy God had given them. 
O.5. When p. 155, 156. you cite the true Prophets de- 
claring God's Rebukes and Threatnings againſt the wicked 
Priefts, and falſe Prophets, do's what they ſay ſtigmatize 


good Prieſts, or true Prophets, or imply there can be zone 


ſuch 2 Were not ſeveral Prieſts and Prophets approved of 
God as good Men, and the moſt eminently ſuch ? But more- 
over, do's God rullifie the Offices of true Prophets or 


| Prieſts, by any of thoſe Reproofs ?. We find the Offices re- 


mained, the Aaronical Prieſthood continued till Chriſt put 
a Period to it, by acting as a Prieſt of the Order of Melchi- 


ſedech; and the Prophetick Office continued long in the 


Chriſtian Church. Or do's God, in any of the cited Texts, 


in the leaſt condemn the Office of either Prieſts or Prophets? 


No; inſtead of that, his ſevere Reproofs and Threatnings 
againft theſe wicked Men, imply the great Account he made 
of both the Offices which they prophanely managed : For 
the Indignation of God was excited againſt them, becauſe 
Men, in ſo ſacred an Office as the Prieſthood, ſhould be fo 
wicked; and that vile Perſons ſhould pretend to ſo divine an 
Office as the Prophetick. The Dignity of theſe Offices ag- 
gravated their Sins, and expoſed them to ſorer Puniſhments. 


If your deſign in theſe Inſtances be to condemn all the Mi- 


niſters of the Goſpel, becauſe ſome of them are wicked; will 
not it follow, that all Free-thinkers muſt be Libertines, be- 
cauſe ſome are ſo? Or if you would infer, that the Office of 
the Miniſtry is to be rejected, becauſe bad Men pervert it to 
ill Purpoſes; is it not as rational to condemn free-thinking, 
becauſe this is abuſed by too great a Number to. the worſt 
Purpoſes. - 

1d not hereby inſinuate, that free- thinking is not both 
Lawful and a Duty, when it's juſtly limited and directed to a 


proper 
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proper and good End. Whether it has been thus managed 
in your preſent Performance, I leave to the Judgment of the 
Chriſtian Reader, and the Reflections of your own awakened 
Conſcience. In the mean time, you have Reaſon to ſuſpect, 
chat many well meaning People will not be ſo much con- 
vinced by your ſtrongeſt Reaſons for free-thinking, as they 
will be prejudiced againſt it, when they find you repreſent 
it as no other thing, thana raking only for ſuch Stuff, as will 
moſt expoſe Revealed Religion, and a Goſpel Miniſtry, 
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